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as they do, especially in the rapid economic and political
transformation that they are experiencing.

Remme’s assertions that pigs (domesticated as op-
posed to the wild pig species) are important in rituals and
feasts among the Ifugao is supported by archaeology. The
pre-Spanish Ifugao’s main source of protein was based
on hunted Philippine deer (Rusa marianna) and not from
farmed pigs. However, my own ethnographic work in Ifu-
gao indicates that chickens are more important in Ifugao
rituals compared to pigs. Pigs maybe valued, but chick-
ens are offered to the highest deities while pigs are offered
to lesser gods.

As I work in another part of Ifugao, I am fascinated
by Remme’s work in Batad. The ethnographic description
provides us with an overview of social relationships that
he observed in the village. However, there is a nagging
feeling, as I read through the book, that a reader who is
unfamiliar with the region will think that Batad represents
Ifugao. It would have strengthened the book if it explicitly
mentioned that the Ifugao is not a monolithic group. More
importantly, the book did not mention the heavy tourist
traffic that Batad experiences compared to other villages
in the province (except the town of Banaue).

Another glaring omission in Remme’s narrative is the
absence of any mention on when he conducted his field-
work and how long he lived with the Batad villagers. Al-
though he mentioned specific national events (i.e., local
elections) and the visit of Harold Conklin (47), which
could be in 2006, this information would have helped the
reader evaluate his understanding of the Batad relation-
ships and cultural processes. His reference to “months of
climbing up and down the steep trails” (27) is vague and
is not sufficient to assess the validity of his ethnographic
representation.

There are several factual errors in book. Foremost of
these is the argument that the forest patches on top of the
rice terraces serve as watersheds. Work by geographers in
the last 30 years has shown that forest cover actually use
more water. The ecological function of the forest patches
in the Ifugao terrace landscape is to prevent erosion and
control water run off. I do not fault Remme for this error
since he might not be familiar with the land use literature.

An unacceptable error is his reference to the presence
of clans in Batad (19, 136). As a social anthropologist,
he should be familiar with kinship models that have been
proposed to explain Ifugao relationships. Clan, as an an-
thropological concept, is absent in the Philippines. Per-
haps he is referring to kindred, which is the appropriate
term for blood and affinal relationships among bilateral
kin groups. Clan is used for unilineal kinship reckoning.
He also referred to the tomona (ritual village head) as the
leader of tonong (agricultural district) (18). The tomona
is a ritual head responsible for sponsoring rituals associ-
ated with agricultural activities. the position is devoid of
political authority and power. Up until the assimilation of
the Ifugao in the Philippine state, no formal leadership
was ever documented among the group.

Another extremely important absent information in
the book is a discussion of the ethical responsibility of
the anthropologist to abide by local laws and regulations.

Rezensionen

I am not certain if Remme fulfilled the Free and Prior
Informed Consent (FPIC) requirement by the National
Commission on Indigenous Peoples (NCIP) as mandated
by the Indigenous Peoples Rights Act (IPRA). I wonder
if the community was consulted, particularly in the publi-
cation of this book, because the title is demeaning to Ifu-
gaos — pigs and persons (in this case, the Ifugao) are as-
sumed to be on equal footing. I have learned, in my more
than ten years of work in the region, that it is an insult
to an Ifugao to be mentioned in the same breath as pigs.
In general, the book is nicely written. Certainly, it is
a product of scholarly work, with a solid theoretical and
historical backdrop. Anthropologists will find this book
useful, particularly on the theoretical discussions of so-
cial differentiation. General public readers who are unfa-
miliar with Ifugao and the Philippines, however, might
get trapped in the notion that the Ifugao are different from
mainstream societies. The title itself is exoticizing the If-
ugao. The use of pigs in rituals and aggrandizement is
not unique to the Philippine highlands, lowland Philip-
pine cultures roast pigs (lechon) as a form of conspicuous
consumption (and aggrandizement), which in some way,
is not different from the Ifugao’s use of pigs.
Stephen Acabado

Sanjek, Roger: Ethnography in Today’s World. Col-
or Full Before Color Blind. Philadelphia: University of
Pennsylvania Press, 2014. 291 pp. ISBN 978-0-8122-
4545-5. Price: $ 59.95

Sanjek has assembled an eclectic mix of previously
published work from the span of twenty years and a vari-
ety of sources. With chapters having former lives as var-
ied as encyclopedia entries, in one case, and a confessed
“less conventionally academic” invited contribution to a
special journal issue, in another, the volume as a whole
has a somewhat inconsistent tone and style — at times di-
dactic and at others introspective. In addition to conduct-
ing some revision to these earlier works, Sanjek has pro-
vided an essential preface to help orient the reader to this
heterogeneous collection, a convenient index, as well as
extensive, combined notes, and references.

Much of his stalwartly pro-ethnographic book con-
sists of what could best be described as memoir. This
makes sense given that one of Sanjek’s more sustained
arguments throughout the collection is that the anthro-
pologist as both ethnographer and social theorist exerts
an autobiographical agency by virtue of how one’s past
motivates and thus shapes present choices such as what
issues to study, how to interpret significance in conver-
sations, observed events, and experiences in the field (at
least some of which comes from the unique sociocultural
“terrain” of the particular field site itself), and ultimately
how to engage with one’s scholarly audience and a great-
er public. Sanjek holds that “ethnography is inescapably
lodged in the social worlds of those who use it” (ix), but
that this is satisfactory in that anthropologists today work
to both reveal and control, not deny their possible biases.
In his own case, he asserts a cohort effect associated with
coming of age as an anthropologist in 1960s New York
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City at Columbia University surrounded by some of the
most influential contributors to our field, including most
conspicuously Marvin Harris. Theory too, he avows, is
autobiographical as it is critical in shaping and molding
the ethnographic process — just as fieldwork enables us to
develop theory.

Having worked on a project with the late Roy “Skip”
Rappaport intended to capture something of these influ-
ences in his own life, of which both period and place are
coincidently shared with Sanjek, I especially enjoyed this
personal thread as well as our mutual insistence on the
importance of their effect on a scholarly and public ca-
reer. In some ways, the book’s most compelling aspect
is as tale of a prominent anthropologist born out of the
urban, counter-cultural tumult of the civil rights era who
matured to navigate and respond to the theoretical storms
and impact of 1980s postmodernism — at least some of
which he found agreeable, for example, in calls for more
critically self-conscious approaches. Much, however, he
decries for lost relevance in part through postmodernism’s
most ardent proponents abandoning a tradition of broad
contextualization (tracing layers of history and political
economy in the setting of complex global flows) and com-
parative analysis (where an outstanding problem of theory
is addressed).

These are two sides of what Sanjek refers to as the
“anthropological triangle” serving as an operational sys-
tem of knowledge construction of which ethnograph-
ic fieldwork itself is another side and without which, all
three aspects interacting, descriptive works of people and
place cannot be said to be truly ethnographic. Sanjek trac-
es ways in which, at times, in the past century and a half
anthropologists have variously stressed or neglected dif-
ferent sides of the triangle — noting, for example, how
Franz Boas (in the United States) and Bronislaw Mali-
nowski (in Europe) each declined to provide a larger con-
text to their studies in order to create an “ethnographic
present” rather than an ethnography of the present.

Some chapters are more deeply autobiographical,
while others effectively intermingle personal accounts of
fieldwork and formative experiences that shaped Sanjek’s
four decades of scholarship together with practical tips
for the conduct of ethnographic fieldwork. There is also
an insightful discussion of important early figures in the
field of anthropology such as Boas and Malinowski. San-
jek has claim to both lineages, though he describes being
inclined toward social anthropology by way of Malinow-
ski as Sanjek came to differentiate between what he char-
acterizes as focus on meaning as contained “in people’s
heads” (in cultural anthropology) versus meaning as con-
structed from social arrangements and language use in in-
teraction (in social anthropology). While Sanjek’s field-
work ranges from research in Ghana and Brazil to the
United States, most tales shared here relate to influential
studies of racial change and immigration conducted in
the Elmhurst-Corona district of New York City beginning
in the 1980s in which he observed how a neighborhood
was meaningfully shaped at least partly into an inter-ra-
cial political community in ways thought to mirror larger
social transformations.
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The book’s subtitle speaks to Sanjek’s fieldwork-de-
rived recognition of the importance of inclusive political
action, which forms another thread throughout the book.
His demand for fully acknowledged inclusivity extends
as well to a critique of what he terms a “hidden colo-
nialism” of anthropology, which has (at times) privileged
“lone stranger” accounts that deny essential multiracial
partnerships and teams in the ethnographic enterprise.
Sanjek emphasizes how his New York City fieldwork
entailed a team of researchers purposefully composed
to mirror diversity of the study population — a fact that
stands in contrast to what he describes as the discipline’s
poor record of training and professionalizing ethnogra-
phers of color.

His late 60s dissertation research in Ghana on ethnic
relations among residents of a city block in Accra was
clearly instructive both in terms of choice of topic and set-
ting for this later stateside fieldwork, which was a long-
term commitment of many years. In this later project, we
see how he favored participant observation, naturally oc-
curring speech in action, and use of archival sources over
interviews and questionnaires, or what he somewhat as-
tringently calls “instrument-mediated quests for culture.”
Accordingly, he attended literally hundreds of meetings,
hearings, pubic rituals (such as ethnic festivals and protest
rallies), religious services, and social events while amass-
ing well over a thousand pages of fieldnotes. Fieldwork
does indeed, as Sanjek stresses, generate more fieldwork.
A major theme of the book is, in fact, how he sees grow-
ing global urbanity threatening this sort of “wide-ranging
ethnography,” to which he adheres — perhaps leading to a
retreat to interviews alone away from vital, direct partici-
pant observation of human life as lived.

Despite some revision to these works individual-
ly, they are not always well connected collectively. The
reader undergoes jarring transitions even when attentive
to overarching themes and assistance from the author’s
guiding preface. It suffers some from what I call the Dag-
wood sandwich problem in that, like that famous cartoon
snack, many layers of ingredients are stacked with only a
few sturdy toothpicks to hold it all together. Fortunately,
in Sanjek’s book we have some very worthy toothpicks.
While there are many lessons for the anthropologist in
training, the manner in which this material is presented
may not lend itself well to use as a course text — though
I can easily imagine it being rewardingly mined for indi-
vidual chapters on an ad-hoc basis. For the rest of us, the
book is a poignant reminder that ethnographic research
produces results that can be obtained in no other fashion
and with which we must actively engage in contemporary
social issues so as to contribute to the defining public dis-
courses of our time. Brian A. Hoey

Sissons, Jeffrey: The Polynesian Iconoclasm. Reli-
gious Revolution and the Seasonality of Power. New York:
Berghahn Books, 2014. 160 pp. ISBN 978-1-78238-413-7.
(ASAO, 5) Price: £ 53.00

Les missionnaires sont souvent percus comme ayant
été les principaux orchestrateurs du changement religieux
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