
 

Anhang zum Literaturverzeichnis 

 
 

Re: some questions from Germany concerning your philosophy, 
E-Mail von Richard Rorty am 03.06.2006: 
 
Dear Herr Mueller, 
I have written some answers to your questions, and am attaching them. I  
also attach a paper on Putnam that you might find useful in clarifying my  
attitude toward his work. 
 
With good wishes, 
Richard Rorty 
 
At 08:21 PM 3/6/2006 +0100, you wrote: 
 
>Dear Professor Rorty, 
> 
>as discussed with you on the phone I am writing my dissertation on your  
>philosophy. My PhD thesis is: 'Irony and solidarity? Richard Rorty's  
>"weak", pragmatic justification of liberalism'. The first two parts are  
>dealing with the reconstruction of your ethnocentrist justification of  
>liberalism as a consequence of your overall program of  
>antirepresentationalism. In the last part you find a discussion of the  
>presumable practical consequences of "ironic liberalism". 
> 
>My work on the thesis is still in progress. I would be very glad if you  
>could have a look at some of my main questions (see document attachment)  
>and send me your answers by e-mail or discuss the questions with me one  
>the phone briefly. 
> 
>I am looking forward to your reply and I will appreciate any assistance. 
> 
>Yours sincerely, 
> 
>Martin Müller 
 
Aus dem Anhang dieser E-Mail: 
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Main Questions: 
 
[MM:] Beyond Realism and Antirealism? 
How is the “partial reconciliation of pragmatism and realism” in Brandom, R.B. 
(Ed.): Rorty and his critics, 2000, p. 374f to be understood? Does this “internal real-
ism” mean more than a realism internal to instrumentalism (= it is useful to talk 
about reality)? Does it really fit with your overall program of antiautoritarism/ 
antirepresentationalism? 

Is Kantianism – hence the Kantian pragmatism of Jürgen Habermas and Hilary 
Putnam really representationalism? 

Why shouldn’t we use in normative political theory concepts of “internal real-
ism”, for example the “internal realism” regarding the nature of man of Martha 
Nussbaum? 
[RR:] 
That partial reconciliation just amounts to being now prepared to make use of “get-
ting snow right” (though not of “getting reality right”). I don’t find the notion of 
“internal realism” useful, and have never really understood what Putnam meant by 
it. I do not think that talk about “reality” can ever be made useful, even though talk 
about the relations between our assertions about snow and snow can (e.g., the kind 
of talk that says “that assertion gets snow right”).  

One can say that an assertion gets snow right without going on to say that it rep-
resents snow accurately. “Representation” has connotations of “structural isomor-
phism” between sentences and non-sentences that I should like to avoid. But if 
“represents accurately” is just a stylistic variant on “gets right”, then of course it is 
harmless.  

My only complaint about Putnam and Habermas is that I do not see any point in 
dragging in notions like “ideal assertability” and “universal validity”. I do not see 
that these expressions do any useful work. I am not sure whether or not either Put-
nam or Habermas should be classified as representationalists. 

I am not familiar with Nussbaum’s use of the term “internal realism”.  
 
[MM:] Justification instead of Truth? 
Do you propagate a “minimalist theory of truth” or is your (transformative) strategy 
“justification instead of truth”? 

Your notion “Take care of freedom and truth will take care of itself” is certainly 
not to be understood in the sense of J. S. Mill’s view that open discussion is the 
“method” to reach the truth. I understand this notion as a “farewell” to truth as the 
goal of inquiry. Is this correct? 
[RR:] 
I would prefer “let’s talk about justification, and figure that if we do that we shall 
have said all we can usefully say about truth”. I don’t have anything that be called a 
theory of truth, even a minimalist one. It is not that we need to get rid of the notion 
of truth—we just need to get rid of the idea that there is something useful to be said 
about what it is.  

The idea behind my paper “Is truth a goal of inquiry?” (included in my collec-
tion TRUTH AND PROGRESS) was that all we know how to do is justify asser-
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tions. We don’t know how to do something additional called “seeking truth” or 
“making sure that justified beliefs are also true”.  

I am not sure what Mill would have said about the question of there are two dis-
tinct goals—truth and justification—or, as I argue in the paper cited above, just one.  
 
[MM:] Truth, rationality, morality as ethnocentric we-notions? 
Can we really talk of “we” in a radical pluralistic and individualistic society? Isn’t 
there the problem that the relevant “we”-groups are either too wide or too narrow? 
Is this also true for the political “we liberals”? 
[RR:] 
Why not talk about “we” and then let people say “not me”? Pluralistic societies are 
ones in which various “we’s” are constantly emerging and dispersing. “We liberals” 
is a contested term, but still a useful one. Whenever one says “we so-and-so’s” 
somebody will say that you are using the term “so-and-so” in a dubious way. But 
that’s just a standard, and useful, part of political debate. There is no point in asking 
“But who are we really?”  
 
[MM:] Ironic Liberalism? 
Would you agree to the characterization of your ethnocentrist liberalism as a kind 
of hermeneutic, “weak” justification of liberalism (“weak” in the sense of Gianni 
Vattimo)? 

Is your “conservatism” regarding liberal institutions a consequence of your 
hermeneutic Liberalism? Why restrict the “conversation that we are” to capitalism? 
Shouldn’t we try to hear as many alternatives as possible? 

Don’t you exaggerate your “theory-phobia” in being not only against founda-
tional theory but also against theories about politics/society/capitalism? Don’t we 
need more and better theories (of course seen only as pragmatic tools) to tell us how 
the present global capitalism works in order to get at least the possibility to reform 
it? 

Does your version of pragmatism in the end fail ironically the pragmatic test? 
On the one hand you are standing for an pragmatism/liberalism of hope for a better 
future, on the other hand you repeatedly have stated, that you are very pessimistic 
for about the future of the liberal societies due to the effects of the global labour 
market and the war against terrorism – What are then the “fruits” of a pragmatism 
of hope which has no hope anymore? 
[RR:] 
I don’t think I am justifying liberalism, but rather celebrating it—making it look as 
good as I can, rather than propping it up with philosophical justifications, even 
weak ones.  

My “conservatism” has nothing much to do with my philosophical views, as far 
as I can see. 

If somebody comes up with a plausible alternative to market economy, we can 
debate it. The failure of state ownership of the means of production is so obvious 
that it has discouraged attempts to think of such an alternative. But who knows? 
Maybe there is one.  

https://doi.org/10.14361/transcript.9783839420416.765 https://www.inlibra.com/de/agb - Open Access - 

https://doi.org/10.14361/transcript.9783839420416.765
https://www.inlibra.com/de/agb
https://creativecommons.org/licenses/by/4.0/


768 | PRIVATE ROMANTIK, ÖFFENTLICHER PRAGMATISMUS? 

I don’t think we need theories about how current capitalism works so much as 
narratives of how it works in various places. We need concrete details about the 
impact of globalized investment on life in Chinese cities and Indian villages, for 
example. I doubt that theories on a Marxist scale can do us much good. We need 
facts about availability of fossil fuels and the likelihood of a collapse in the world 
banking system more than we need theories about the nature of capitalism. Such 
theories would make more sense if we had an alternative to collapse in mind, but 
we don’t. 

The world seems to me to be in a very dangerous situation, and differences on 
merely philosophical topics (about realism and pragmatism, for example) will have 
little bearing on our fate. It is not that things might have been better if pragmatism 
had been more, or less, popular. Hope is all the pragmatist has to offer, but it is 
harder for people to be hopeful now than it was in, say, 1945. 
 
 
(Der ebenfalls im Anhang dieser E-Mail befindliche Text von Rorty über Putnam 
ist inzwischen im Internet veröffentlicht. Siehe Rorty, R. (2003c) im Literaturver-
zeichnis.)
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