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Introduction

The earliest explicit criticism of Abu I-Husayn al-Basri’s (d. 436/1045) Mu‘tazili
reform theology that has come down to us is by his Jewish Karaite contemporary
Abu Ya‘qub Yusuf al-Basir (d. ca. 431/1040). In a fragmentarily preserved trea-
tise, whose title is unknown, Yusuf al-Basir polemically refuted Abu I-Husayn al-
BastT’s proof for the existence of God, arguing in particular that his denial that
accidents (arad) were constituted by entitative determinants (ma‘ani) made it
impossible for him to prove the temporal origination of bodies.! At the begin-
ning of Chapter Five of that treatise he states that when Abu I-Husayn al-Basri
composed his major theological work titled Tasaffub al-adilla, the mutakallimin -
meaning the theologians of the predominant Bahshami school of the Mu‘tazila
represented by Qadi ‘Abd al-Jabbar (d. 415/1024-25) - charged him with unbe-
lief for his destructive criticism of some of the principles upon which their proof
for the existence of God was based. Abu I-Husayn then wrote another book ex-
plaining his principles and setting forth the proofs backed by him. Al-Basir does
not mention the title of this book, but must almost certainly mean Abu I-
Husayn al-Basti’s lost Kitab Ghurar al-adilla. He further notes that he had refuted
the principles set forth in that book and, in the course of his treatise, refers re-
peatedly to his Refutation (Naqd).

A fragment of this earlier refutation of Abu I-Husayn’s theology by Yusuf al-
Basir has now been discovered and identified by Gregor Schwarb in a Genizah
manuscript of the Abraham Firkovitch collection in the Russian National Library
in St. Petersburg.? The manuscript, edited and translated here, consists of ten
consecutive folios with both the beginning and the end of the text missing. The
extant part has no chapter headings, and the whole text probably was not subdi-
vided into chapters or sections. As in his later treatise, al-Basir criticizes Abu I-
Husayn’s proof for the existence of God as flawed because of his failure to rec-
ognize accidents as real beings apart from bodies. He is, however, less polemical
and expresses himself somewhat uncertain about Abu l-Husayn’s real doctrine.
In the later treatise he accuses the latter of concealing his real principles while
pretending to agree with those of the kalam theologians.

1 See our Rational Theology in Interfaith Communication. Abu -Husayn al-Basri’s Mu‘tazili The-

ology among the Karailtes in the Fatimid Age, Leiden 2006.
2 MS Firk. Yevr.-Arab. 13100.
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The fragment opens in the middle of a quotation, presumably taken from
Abu 1-Husayn’s Ghurar al-adilla, containing his proof for the temporal origina-
tion of bodies which is a preliminary of his proof for the existence of the Creator
(# 1). The complete argument can be restored on the basis of the subsequent
criticism by al-Basir and parallel elaborations in Ibn al-Malahimi’s Kitab al-Fa’iq
and Kitab al-Mu‘tamad. 1t may be summarized as follows: The genus of spatial
attributes (akwan) of motion and rest is originated in time because of the observ-
able possibility of their becoming non-existent. Since the body is a bulk having
spatial extension, it is necessarily known that it cannot precede motion and rest.
Thus the body must also be originated in time. Al-Basir’s principal objection to
this proof (## 2-3) is that it is invalid so long as motion and rest are not concep-
tualized as entitative determinants or real accidents additional to the body. For,
he argues, it is impossible to distinguish between body and the attributes or
states (abwal) of its moving and resting when these are not defined as being
grounded in entitative determinants of motion and rest. A distinction between
the moving body and its motion can only be made if both are recognized as sta-
ble beings (dhawar) that can be known independently of each other. Adducing
the example of God’s essential and eternal attributes, such as His being knowing,
which for Abu I-Husayn as a Mu‘tazili cannot be anything other than God addi-
tional to His essence, al-Basir concludes that it is impossible for Abu I-Husayn to
establish otherness (ghayriyya) between the body and its being in motion as he
claims. Such otherness can only be upheld by inference of an entitative determi-
nant of motion. Since Abu I-Husayn denies the notion of entitative determi-
nants, he is unable to prove the temporal origination of bodies.

Yasuf al-Basir then quotes the continuation of Abu I-Husayn’s argument (#
4). The evidence for the temporal origination of motion and rest, Abu I-Husayn
affirms, is that their non-existence is possible, in contrast to what is eternal,
whose non-existence is impossible. Every motion of the body can be replaced by
a different one or by rest, and every state of rest can be replaced by a motion.
The eternal must be necessarily existent (wdajib al-wujid). If its existence were con-
tingent on the act of an agent, it would have to be preceded by non-existence,
which is impossible. The eternal must thus be always existent regardless of any
circumstance.t

Al-Basir (# 5) counters by arguing that anyone witnessing a moving body
knows by necessity that it is moving, but he cannot infer the emergence (tajad-
dud) of its movement unless he recognizes that there is an entitative determinant
that moves it. Abu I-Husayn’s assertion about the evidence for the origination of

3 Ibn al-Malahimi, al-F#iq fi usil al-din. Edited with an introduction by Wilferd Madelung
and Martin McDermott, Tehran 1386/2007, pp. 11-15; idem, al-Mu‘tamad fi usil al-din.
The extant parts edited by M. McDermott and W. Madelung, London 1991, pp. 84-87.

4 Abu l-Husayn’s argument is set forth by Ibn al-Malahimi, al-Mu‘tamad, pp. 87-88, with
some further elaboration.
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motion and rest thus is in conflict with his principles since he denies the reality
of any such determinants. Only the upholder of the determinant of motion can
legitimately argue that it must inhere in the body and may transfer with it or be-
come non-existent. He can then join his knowledge of this to knowledge of the
impossibility of non-existence for what is eternal and then know that these de-
terminants (as well as the bodies) must be temporally originated. Abu I-Husayn
cannot make this connection since change of location of the body is necessarily
known to the observer and he has failed to infer the existence of a determinant.

Al-Basir next construes a hypothetical reply by Abu I-Husayn to this criticism
(# 6). Abu I-Husayn here admits that he is unable to infer the emergence of the
body’s movement simply by witnessing it and that he therefore needs to add the
impossibility of non-existence for whatever is eternal as an additional premise to
prove the temporal origination of the movement. Abu |-Husayn, it is to be
noted, obviously could not have given such a reply since he had already pre-
sented his proof for the temporal origination of bodies. He introduced the con-
cept of the eternal as necessarily existent for the purpose of contrast and elucida-
tion, not as an additional proof as suggested by al-Basir. The latter goes on to ac-
cuse Abu I-Husayn of illegitimately imitating the argumentation of the uphold-
ers of entitative determinants while obscuring the fact that he was unable to es-
tablish one of his premises which the upholders had established.

Al-Basir then attacks Abu I-Husayn’s assertion (# 7) that the eternal must be
necessarily existent at all times, arguing that he has failed to prove the necessary
future existence of anything on the basis of its existence from pre-eternity. In or-
der to prove that, he would have to provide a reason justifying his equal treat-
ment of the pre-eternal in both times, past and future. Abu I-Husayn’s statement
that its existence at any time was no more appropriate (awli) than at another is a
mere claim (da‘wa). If Abu I-Husayn argued (# 8) that necessary existence of the
eternal is necessitated by itself and that its self is present at all times, whereas the
existence of the temporally originated must be contingent on an agent who nec-
essarily precedes it, he should be told that his description of the eternal as neces-
sarily existent under any circumstance is a mere claim, since his distinction be-
tween the eternal and the originated which requires an agent is of no avail. Al-
Basir reminds Abu I-Husayn that there are philosophers who assert that the
world is eternal by the Agent. He adds that he has heard from a reliable source
that Abu I-Husayn held that capacity (istzta‘a) is simultaneous with the act. Why
then should something eternal not exist by virtue of an eternal agent? Al-Basir’s
argument here reflects the suspicion of Abu I-Husayn’s Bahshami opponents
that he really was a philosopher concealing his true views. Abu l-Husayn in fact
unequivocally upheld the Mu‘tazili position that the agent and his capacity to
act necessarily precede his act.

If Abu [-Husayn further argued (## 9-10) that existence is more appropriate
for whatever is eternal than non-existence for no matter relevant to some times
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to the exclusion of others, he should be told: Why can it not be the case that the
eternal itself necessitates its existence on condition that no factor emerges that
necessitates its change from existence to non-existence despite its previous eter-
nity? This necessitating factor could be the Agent. A body that was at rest or ag-
gregated from pre-eternity thus might be changed to its opposite, movement or
separation. Abu I-Husayn is unable to disprove this possibility because according
to his doctrine all attributes of bodies are produced by the agent.

Al-Basir next (# 10) presents a further hypothetical argument of Abu I-Husayn:
There are among the kalam theologians some who infer the temporal origination
of the body from the necessity for an eternal body to remain forever in the same
location since its location would be determined by its eternal essence. This con-
firms that the eternal cannot become non-existent. Al-Basir counters that the
falseness of this and similar proofs of the deniers of accidents (nufat al-a‘rad) for
the temporal origination of the body had been clarified (by Qadi “‘Abd al-Jabbar)
at the beginning of his Kitab al-Mubit bi-I-taklif He, al-Basir, would set forth the
correct view in the matter on the basis of what was said there.

Al-Basir here misrepresents the position of ‘Abd al-Jabbar in the Kitab al-Mupi.
Ibn Mattawayh states in his Kitab al-Majmi fi F-Mubit bi-I-takli, an annotated
paraphrase of ‘Abd al-Jabbar’s book, that it was Abu Hashim al-Jubba’i who
maintained that the origination of the body could not be proved by anyone de-
nying accidents. Most Mu‘tazili scholars (shuyiakbuna), however, admitted that
other proofs without recognition of accidents were sound, and this was the posi-
tion of ‘Abd al-Jabbar in this book.> This is in concord with Ibn al-Malahimi’s
quotation of a statement of ‘Abd al-Jabbar in the Kitab al-Mupit to the effect that
the proof by way of states (tarigat al-abwal) led to knowledge of the temporal
origination of the body, but that the proof by entitative beings (tarigat al-ma‘ant)
was preferable.® Ibn Mattawayh further quotes “Abd al-Jabbar as approving of the
argument that the body, if eternal, could never depart from its location. However,
according to a report of Abu I-Husayn al-Basri, quoted by Ibn al-Malahimi, ‘Abd
al-Jabbar had in his lesson (dars), evidently long before the composition of the Ki-
tab al-Mubit, attempted to invalidate this argument.” ‘Abd al-Jabbar thus appears
to have changed his position on this point, presumably as a result of Abu I-
Husayn’s criticism, although he continued to uphold the school doctrine that at-
tributes of location were caused by entitative determinants directly produced by
the agent.

5 Ibn Mattawayh, K. al-Majmi fi LMubit bi I-taklif, vol. 1, ed. ].J. Houben, Beirut 1965, p. 30.

6 Ibn al-Malahimi, al-Mutamad, p. 157; for the corresponding passage, see ‘Abd al-Jabbar,
al-K. al-Mubit bi-I-taklif, MS Firk. arab. 90, f. 26 (we thank Gregor Schwarb for this refer-
ence). See also W. Madelung, “Abu I-Husayn al-Basti’s Proof for the existence of God,” in
Arabic Theology, Arabic Philosophy. From the Many to the One. Essays in Celebration of Richard
M. Frank, ed. James E. Montgomery, Leuven 2006, p. 276.

7 Ibn Mattawayh, al-Majmi<, vol. 1, p. 30; Ibn al-Malahimi, al-Mu‘tamad, pp. 157-58.
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Yasuf al-Basir, in contrast, insists that no proof for the existence of God can be
sound without recognition of accidents as entitative determinants and rejects the
argument that an eternal body would never change location. He first asserts that
without necessitating accidents of aggregation and separation the body might well
be joint from pre-eternity and then become separated by an agent. Moreover, al-
Basir goes on to argue (## 11-12), the effectivity (ta’thir) of the agent merely con-
sists in making alternatives possible, not in necessitating anything. Without the
presence of necessitating determinants, no effective attribute (sifz) can be necessi-
tated by the essence (nafs) of anything. Rather all must be ascribed to the agent,
since the essence can be effective only indirectly by entailing necessitating deter-
minants. If an effective attribute of the essence were, against sound reason, stipu-
lated, it could be argued that it, like the agent, would merely make alternatives
possible. The existence of anything from pre-eternity thus might be made possible
by its attribute of essence (sifat al-nafs) and then be countered by the agent.

Al-Basir elaborates his argument further (# 13). Upholders and deniers of ac-
cidents agree that the agent is able to produce contrary action, such as move-
ment to the right and movement to the left, alternatively (‘ala I-badal), without
any specifier (mukbassis) but himself. Why then should it be impossible for the
essence of the body to allow it to be either aggregated or separated for no intelli-
gible reason? Any eternal attribute could then be changed into its opposite or a
different attribute for no intelligible reason.

This point also invalidates the proof of the deniers of accidents for the tempo-
ral origination of bodies (# 14), namely that the body, if it were eternal, would
have to be tied to a specific location for no intelligible reason, since its occupa-
tion of space (tabayyuz) allows it to be alternatively in other locations. If there
were really no specifier, as the deniers of accidents claim, why should the body
not be in a specific location from pre-eternity for no intelligible reason in addi-
tion to its occupation of space and then depart from it also for no intelligible
reason? If the deniers of accidents turned this argument back at the upholders in
respect to the spatial accidents (#kwan), they should be told that these accidents
necessitated their effects. They were, however, brought into existence (7ad) alter-
natively by the capable agent whose actions did not allow for any cause but his
being capable.

This (Mu‘tazili) definition of the agent as equally capable of contrary acts
without an additional specifier, al-Basir insists, must be maintained against any
assertion of the (determinist) opponents that the agent is capable of moving the
body in one direction only (# 15). The actual movement of the body to the
right, however, must be attributed to a necessitating accident as an intermediary
between the agent and the moving body. The argument of the interlocutor is in
fact based on the existence of spacial accidents. How can he use them as a means
to deny them?
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Al-Basir concludes this section stating that the purpose of his treatise is not to
back the upholders of accidents, but to refute the doctrine of those who seek to
prove the temporal origination of bodies and the existence of the Creator by ac-
cidents rather than entitative determinants (# 16). He would therefore not pur-
sue the discussion of the question. It was evident, however, that Abu I-Husayn
failed to follow the principle applied by the kalam theologians that everything
must be traced back to its cause (tal) if at all possible, as would be explained
further when required in the proof for the existence of the Originator. The text
breaks off in the discussion of the general importance of this principle in the
discourse of the theologians.

The manuscript of Yusuf al-Basir’s Nagd is written in Hebrew characters with
marginal emendations and notes later added in Arabic script. A number of mis-
takes that typically occur in transliteration of Arabic texts into Hebrew indicate
that the copy was made from an original in Arabic characters. This was the pri-
mary reason for editing the text here in Arabic characters. Portions of the text re-
stored in places where the manuscript is damaged have been put in square brack-
ets. Textual additions have been placed in pointed brackets. A facsimile of the
fragment is added.®

After the publication of Yusuf al-Basir’s later refutation of Abu I-Husayn al-
Basri’s proof for the existence of God, two additional folios of the Geniza frag-
ment containing the text have been discovered among the holdings of the Firk-
ovitch collection.” MS RNL Firk. Yevr.- Arab I 3141 contains the end of Chapter
Two and the beginning of Chapter Three, and MS RNL Firk. Yevr.-Arab. I 3142
contains part of the text missing in MS RNL Firk. Yevr. Arab. I 3118 between fo-
lios 8 and 9. It is evident now that before and after the folio of MS I 3142 at
least one folio respectively is still missing. As an appendix to the present article,
a revised edition of the later refutation is offered including both the parts previ-
ously published!® and the two additional folios in their proper location. The edi-
tion thus contains the following four fragments of the full text:

I = YAI3141(1 folio)
I = YAI3118,fols. 1-8
I = YAI3142 (1 folio)
IV = YATI3118, fols. 9-16

The facsimile is reproduced on the basis if the digitalized microfilm of the manuscript of
the Institute of Microfilmed Hebrew Manuscripts at the Jewish National and University
Library in Jerusalem. Our thanks are due to the Institute for permission to publish this fac-
simile edition.

The discoveries were made by Bruno Chiesa to whom we wish to express our thanks for
having shared his findings with us.

We are very grateful to Koninklijke Brill NV for granting us permission to republish text
one from our Rational Theology in Interfaith Communication, Abu I-Husayn al-Basri’s Mu‘tazili
Theology among the Karaites in the Fatimid Age, Leiden: Brill, 2006, pp. 37-59.
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Translation

1 ... the moving of the body, and no one doubts the moving of the body.

If it is said: What is the proof that the moving of the body is other than it? he
will be told: If the moving of the body were the body, the body would become
void when the moving of the body becomes void. Moreover, if the moving of
the body were the body, the evidence for the motion’s origination in time would
be evidence for the body’s origination in time, and that would be easier evidence
for its temporal origination. The evidence for the impossibility of the body pre-
ceding the genus of motion and rest is that if it preceded them, it would [have to
be] neither stopping, nor staying, nor occurring in a place, because it is a bulk
having spatial extension, and knowledge of the impossibility of this is necessary.

2 Comment on this:

Know that he has arranged the evidence for the bodies’ origination in time
neatly, yet [the proof] is only sound with the affirmation of accidents as real, not
hypothetical, as we shall explain later. He said: No one doubts the moving of the
body. So he will be told: If by this you mean the state which is necessitated by
the motion, and this occurs by the agent in your view without any intermediary,
[you should know] that there are people who believe in denial of this [state]. If
you, however, mean by that the motion we affirm and that the deniers of acci-
dents deny,!! then there are also those who uphold its denial. And the wording

I According to the Bahshamiyya and al-Basir, the spacial attributes of motion and rest are
conceptualized as accidents (47dd) or entitative determinants (ma‘ani), i.e., entitative be-
ings or essences that inhere in bodies and are the cause of the body’s being moving or rest-
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of your discourse indeed points to its negation, for you have said: By motion I
mean the moving of the body. So how could one not have doubts about what
you mean when many of the people contradict you?

You said further: The affirmation of motion is obvious. If by this you mean
that knowledge of the difference between what is moving and what is resting is
known [immediately, you ought to understand that] this is summary knowledge
which is of no use to you in what you want to assert, for what is established in
reason is that whatever does not precede the originated in time must [itself] be
originated in time as long as it is a real being (dhat), not an attribute, as shall be
discussed later. You then have tried to prove that the moving is other than the
body, because what indicates the temporal origination of the motion does not
indicate the temporal occurrence of the body, so the apparent meaning of your
statement is that motion is known by way of inference, while reason distin-
guishes necessarily between what is moving and resting. If there is no entitative
determinant (ma‘na), you should know the moving of the body immediately,
and this means that the inference you tried to make is impossible. Then you
said, however: The evidence for the motion’s origination in time is the possibil-
ity of its non-existence. How can this inference be sound according to your
view? You said moreover: If the moving of the body were [identical with] the
body, it would necessarily follow that when the moving became void, [the body]
would become void. From this you inferred that the moving is other than the
body, while you know that one of the views of your opponents is that the attrib-
ute of a thing is nothing other than [the thing itself], and that otherness occurs
only between two beings that are distinctly known and are independently stable
by themselves, and also that the attribute cannot be [distinctly] known by itself,
but its stability is ascribed to the thing described, which is known by it as distinct
from what differs from it. [If so], how can it be [asserted] that the moving, if it is
not the body, must be something other [than the body]? And how can you re-
fuse the argument that your statement that the moving is other than the body is
correct only when by this the motion that necessitates the body’s being moving
is meant, because it is known as independent by itself? But if the motion is not
an entitative determinant inhering in the body, but a distinction between what is
moving and what is resting, that is not something that can be known [independ-
ently]. Rather it is not sound to state that this is either the body or something
else.

3 This is clarified by what we say to the Attributists (Sifatiyya): If God were
knowing because of an [independent attribute of] knowledge, it would be neces-
sary for His knowledge to be other than Him. The Karramiyya stated explicitly
that the knowledge is other than God, [and the same applies to] His life and His

ing. The deniers of accidents viewed these attributes as nothing independent of or addi-
tional to the body.
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power, because they affirmed two objects which can be mentioned, each of them
distinguished from the other by being mentioned separately, so that the reality
of the otherness is firm. Therefore we said to them: You inevitably have to affirm
the otherness of God and His knowledge, because [in your view] it is the cause
of His being knowing. You say indeed that the knowledge that God is knowing is
knowledge of His knowledge. If [you actually asserted that] it is other than God,
it would add nothing to what you are already saying. When those who turn this
argument against us spoke about the states (ahwal),'? the theologians of the fol-
lowers of the shaykh Abu Hashim replied to them: The difference between us
and the Kullabiyyal3 is that we do not affirm two beings that are known [inde-
pendently] and distinguished in mention, each of them being described by what
distinguishes one of them from the other. If we affirmed this, it would force on
us what it forces upon you. Rather, we widen the sense of our terminology in
this instance because it is [too] narrow for us, so that the listener may know our
intention. If the Kullabiyya mean what we mean, then they only differ in termi-
nology, while their intention is sound. But we know that their purpose in de-
scribing God as being knowing differs from our purpose with regard to the states
(abwal). Thus they are obliged to affirm the otherness, but not we. And you [i.e.,
Abu 1-Husayn al-Basri], if you mean by the moving of the body what we mean
when describing God as being knowing, because you do not affirm any being
apart from the body that inheres in it, you ought not affirm the moving of the
body to be something other than it, since moving is not known [as an inde-
pendent being]. The body is only known to be moving in detailed [knowledge]
by inference, and we also know the existence of motion in it by inference. Thus
the motion is other than the body, but not its moving.

4 Then he said: The evidence for the origination of motion and rest is that
non-existence is possible for each of them, whereas for the eternal non-existence
is impossible. We only say that non-existence is permissible for motions and oc-
casions of rest because there is no moving body but that it is possible for it to
rest or to leave from one motion to another, like the change of the sphere from
one revolution to another, and there is no body at rest but that it is possible for
us to move it, either as a whole or by its parts, as with large bodies. We only say
that the eternal cannot become non-existent because the eternal is necessarily ex-
istent (wajib al-wujid) in every circumstance, and whatever exists necessarily in
every circumstance cannot become non-existent. And we only say that it is nec-

12 According to the Bahshamiyya, God’s essential attributes (of being knowing, powerful,

and existent) are conceptualized as states (#hwal) that are grounded in essential attributes,
their ontological foundation being the attribute of essence. The Ash‘arites, by contrast,
maintained that God’s attributes are eternal entitative determinants (ma‘ani) that are dis-
tinct from His essence. The opponents of the Bahshamiyya accused them that with their
notion of states they maintained in fact a position very similar to that of the Ash‘arites,
violating thereby the Mu‘tazili concept of tawhid.

By the Kullabiyya, the Ash‘arites are meant.
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essarily existent because it has been existent forever, and it must be [eternally]
existent either by way of contingency or by way of necessity. If it were existent
by way of contingency, it would not be more likely to be existent than non-
existent if it were not for an agent, but the eternal cannot be [existent] by virtue
of an agent, because what is reasonable with respect to the agent is that he brings
about a thing from non-existence, yet the eternal is never in a state of non-
existence. Thus it is true that its existence is necessary, and it is not more likely
that its existence is necessary in one circumstance rather than in another. It is
true then that it is necessarily existent in any circumstance, and that its non-
existence is impossible.

5 Know that we have already explained that whoever affirms the moving thing
to be moving not by virtue of a motion knows its being such by necessity when
witnessing it, especially on the basis of your claim that the knowledge that the
moving thing is moving is knowledge of the state you have affirmed without re-
futing the statement of its opponent [who says| that the knowledge that the
moving thing is moving is knowledge of its motion. Thus it is impossible [for
you] to infer the emergence (tajaddud) of its moving. You said further in distinc-
tion and as evidence for the temporal origination of motion and rest something
in which you must be widening the meaning in your basic principles, because
this expression is applied in its real meaning according to the doctrine of the one
who affirms motion to be an entitative determinant apart from the body and in-
hering in it. For him it is sound to infer its temporal origination because it is
admissible for it to be present but not necessarily effective (mjiba), and for any-
one of sound mind its transfer is also admissible. Thus he needs to explain that
the change of the body from being moving from one direction to another is be-
cause of its [the motion’s] becoming non-existent, by showing that it is impossi-
ble for the motion to be present in it [the body] but not necessarily effective
(magiba) [in moving] nor moving itself, because transfer is sound only on the ba-
sis of a moving thing. [He must explain this] in order to show that it can be-
come non-existent. [Only then] can he add to this knowledge the knowledge
about the impossibility of the non-existence of the eternal, and then he knows it
[the motion] to be temporally produced. Whoever witnesses a body moving in
one direction after it had been in another one is compelled to knowledge of this,
but what can he infer from it? It has already become clear to you that it is not
sound for him to infer the possibility of the body not being moving, resting, ag-
gregating, and separating, because the change of the body from that is by neces-
sity known to the witness, and this implies the falseness of your tying the proof
for the temporal origination of what you call motion and rest to the possibility
of its becoming non-existent, and that it is impossible for the eternal to become
non-existent.

6 If he argues: The situation is as you mentioned that I have dispensed with
the evidence for the possibility of non-existence of what I called aggregation,
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separation, motion and rest because I know by necessity the possibility for the
body to leave all these [states]. But even though I know this, yet because I rec-
ognize the possibility that the body has forever been at rest even if it will move
in the future, and because I recognize the possibility that it has forever been ag-
gregated even if it will become separated, I cannot know the emergence of these
states and I cannot infer from their emergence the emergence of what has not
preceded them. Thus I need to build [the demonstration] upon this premise and
to join it to the evidence that non-existence is impossible for the eternal, so that
the conclusion from these two premises will be knowledge of the emergence of
the attribute from which I know the described body to have departed, even
though I only witnessed the change of the described body from it, but not its
emergence. He is to be told: You ought to have said: One of the two premises is
necessary according to my doctrine, and that is the possibility of the body’s
change from any attribute with which I witnessed the body and whose emer-
gence I do not know. If the acquisitional premise is joined to it, that is the
knowledge that the eternal cannot become non-existent, then I know the emer-
gence of all its attributes, whether it is its being at rest, in motion, aggregated or
separated — yet you did not do this. Rather, you ought to have said: Only those
who affirm entitative determinants need to infer the two afore-mentioned prem-
ises according to their doctrine, but not me, in order to explain the difference
between you and them. So the whole matter proceeded in some kind of ambigu-
ity, in that your situation became similar to theirs in respect to the inference of
both premises, and you formulated your position in the same way they did,
namely that the proof for the temporal origination of entitative determinants is
based on two principles, one of them being the possibility of their becoming
non-existent and the second being that the Eternal one cannot become non-
existent. They proved the soundness of both matters in the same way as you did,
yet according to your doctrine all this is known by necessity except for the im-
possibility of the eternal to become non-existent. However, that is also some-
thing you cannot prove by inference on the basis of your principles as I shall ex-
plain. Thus the states, such as the moving of the body, its resting, its aggregation
and its separation, are known by necessity, and the impossibility for the body of
being free of that is also known by necessity, and the ceasing of these attributes
is likewise so according to your doctrine. There is no sense then to what you
have mentioned.

7 As for your statement that the eternal is necessarily existent and your infer-
ence from the necessity of its existence from eternity for the necessity of its exis-
tence in the future, that is something unsound, because you have not pointed
out a cause which equally applies to both times so that their equality would be
necessary. Rather you have said: Its existence at one time is not more likely than
at the other, but that is a mere claim. What you ought to have done is to point
out a necessitator, explaining its presence at both times in a way that entails that
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it is equally [effective] at all times, [such] that it necessitates in one of the two
times just as it necessitates in the other.

8 If he said: My intention by the necessity of existence from pre-eternity is
that it itself necessitates this and itself exists at all times. Therefore I say: The ex-
istence of the temporally originated, since its existence is by virtue of an agent,
necessarily belongs to the category of the contingent, and its agent must exist
prior to it. The state of the eternal is different, thus it must be necessarily exis-
tent in every circumstance as I have explained at the beginning of my discourse.
He should be told: Your statement that the eternal is necessarily existent in every
circumstance is a mere claim, and you must know this either by necessity or by
inference. You cannot claim that this is necessary knowledge, because it is some-
thing absent and is not [immediately] known. As for inference, it is inapplicable
according to your principles because your differentiation between the eternal
and the temporal whose existence belongs to the category of the contingent that
requires an agent preceding it has no effect, since the most it implies is that the
eternal because of its being eternal dispenses with an agent, even though this is
disputed among the people as you know, namely in the doctrine of some of the
philosophers that the world is pre-eternal by virtue of an agent. Thus our accep-
tance that the eternal does not require an agent, but that the temporal is in need
of him in contrast to [it], does not affect what we want to force on you to admit
regarding your categorical assertion that the eternal cannot become non-existent.
I have indeed heard from some reliable source that you claim that capability is
simultaneous with the act. What then would prevent the eternal’s being eternal
by an agent, so that its agent would not precede it as capability does not precede
its object, even though the temporally originated requires a producer, and were it
not for the producer, the act would not have occurred, and were it not for the
agent, the eternal would not be existent? For you have claimed that power to act
is power over what exists. Thus the Almighty has forever had power over an exis-
tent which He did not precede, nor did it precede Him.

9 If he then said: The existence of the eternal is preponderant over its non-
existence not because of any aspect requiring its specification in regard to some
of the times. Therefore it is necessary that its existence is not specified in respect
to some times to the exclusion of others. He is to be told: How can you disprove
that its self may necessitate its existence from eternity on condition that nothing
occurs to it that necessitates its change from that, so that from the advent of
what necessitates its change from the attribute of existence necessarily follows its
becoming non-existent despite its being pre-eternal, and it may be the agent who
requires its becoming non-existent specifically? Our discussion here concerns the
body at rest being at rest from pre-eternity and its being aggregated [from pre-
eternity|, and it is well established that the agent effects the change of what is de-
scribed by this attribute to its opposite, so that the body becomes aggregated or
separate by virtue of the agent after it had been aggregated or separate from eter-
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nity. This is clarified by the fact that the theologians needed to explain that the
eternal does not have an opposite, and when the impossibility of an opposite is
not affirmed, they have no way to prove definitely that the eternal cannot be-
come non-existent except by explaining that some among the attributes go back
to the essence and that whatever has an attribute of this kind cannot change
from it. But you are not able to explain that what is aggregated does not have an
opposite to its being aggregated, because we know by necessity that the body be-
comes separated after it was aggregated, and you did not explain that there is an
attribute of essence, not to mention your [failing to] explain that what has such
an attribute cannot change from it. This is clarified [by the fact] that all the at-
tributes of bodies are brought about in your view by the agent, and there are no
determinant entities besides the body. [The existence of] God can be proved
only after the temporal existence of the body is known, yet you seek to prove
that [vainly]. From where could one get here the concept of an attribute which
goes back to the essence so that the impossibility of change of the thing de-
scribed [by it] could be determined?

10 If he then said: Some among the theologians inferred the temporal origina-
tion of the body from the necessity of its being specified by a place from eternity
as long as it was eternal, in a way that it was unable to leave it, and [held that] in
its transfer in any direction indicated lies a proof for its origination in time. For
if it were eternal, its being specified by the place would go back to its essence, so
that its transfer would be impossible, and that verifies what I have said that the
eternal does not become non-existent. It should be said to him: The falsity of
this proof and similar proofs of the deniers of accidents for the temporal origina-
tion of the body has already been explained at the beginning of the Mubir. 1
shall point out the basic aspect in that [refutation of their proofs] in accordance
with what has been explained there, and this is what will quash your argument: I
prove that the eternal cannot become non-existent by the like of their proof that
whatever is qualified by an attribute from eternity cannot change from it. There-
fore I say: the entitative determinants such as aggregation and separation etc. en-
tail whatever they entail of these attributes by virtue of their essence, for if they
entailed whatever they entail by virtue of a cause or an agent, there would be an
infinite regress, so that the cause would require another cause and the agent an-
other agent. If the agent, however, rendered this possible without necessitating
[it], this would contradict the affirmation of determinants, and the situation
would be reduced to that the aggregated is aggregated by the agent without a de-
terminant entailing this, and this would lead to contradiction of what we have
affirmed about [the reality of] aggregation and separation. Thus only one of two
alternatives [holds true], either the affirmation of [accidents of] aggregation and
separation necessitating the body being aggregated and separated, so that their
affirmation goes back to the essence, or that [the body] aggregates and separates
by virtue of the agent without intermediary, and without any way to know that
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there is a necessitator. How can it be sound, when the situation is such, to say: If
the body were eternal, it would have to be aggregated by virtue of its essence, so
that it could not become separated? However, the body [in that case] would be
aggregated from eternity not because of any matter and it would become sepa-
rated by virtue of an agent, because we know by necessity [only] summarily that
the agent can effect the body’s becoming separated, so this does not entail its
temporal origination. Rather it would be eternal.

11 Know that the agent’s effectivity, if it were effective by way of rendering
possible, not by way of necessitation, and if no necessitator apart from it could
be reasonably affirmed, the agent would be in need of another agent and an end-
less regress would result, just as if the [accident of] aggregation’s necessiting the
body’s being aggregated were referred back to a cause, an endless regress of
causes would necessarily follow. It does not oblige the one who holds that the
existence of the temporally originated, when it occurs, is by virtue of an agent, to
affirm an infinite regress of agents, insofar as the existence of the First Agent is
entailed by His essence. It has already been discussed that the denier of entitative
determinants is unable to affirm a necessitator in any respect, because the es-
sence’s being necessitating is only intelligible after affirmation of necessitating
determinants since they entail attributes in addition to existence. For whatever
necessarily belongs to the described object not in the way that an entitative de-
terminant necessitates must be traced back to the essence in order to distinguish
between it and what is traced back to a separate determinant. When it is impos-
sible to affirm a separate determinant, the reversal of that is not intelligible ex-
cept by the attribute going back to the agent. Whoever denies entitative deter-
minants indeed cannot trace any of the attributes back to anything but the agent,
such that the theologians, even though they mention in the proof affirming ac-
cidents the division of the necessitator into essence and existence etc., yet since
it is common and frequent in their discussion [to state] that among the attrib-
utes there is that which goes back to the essence, they mention that in this proof
in order to perfect the beginner’s knowledge by the affirmation of accidents,
when the body’s being moving by virtue of an agent and the like of it is invali-
dated. Because if they did not do this, their opponent, upon hearing them say
that some attributes went back to the essence, would consider it possible that the
body is aggregated by virtue of its essence, so that it would be hard to make him
understand the meaning of their statement: It would be absurd for [the body] to
be aggregated by virtue of its essence.

12 Moreover, the essence of the body is recognized by the beginner especially
as being a corpse and a bulk occupying space. When he is told: Surely, its occu-
pying space makes it equally possible for it to be aggregated and separate, so
there must inevitably be something entailing one of the possible alternatives, he
is averted to [the fact] that the essence does not entail [the body’s| being aggre-
gated. Therefore he is told: If [it] were like that by virtue of its essence it could
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not possibly become separated because its essence in both states is the same at
both times, namely its being a body occupying space. That is clarified by [the
fact] that its being a substance entailing its occupation of space is only known by
the most subtle contemplation, and it can be comprehended only by the one
who already knows the temporal origination of the body. So how could it be
sound for its being aggregated to become void by that when it is not recognized?
Thus he came to mention of that by way of approximation what we have clari-
fied. Yet the attribute of essence, if it could be recognized without the affirma-
tion of entitative determinants, it would not be impossible to say: The attribute
of essence [merely] renders possible just as the agent renders possible, since there
is nothing that necessitates. This entails that the existence of the eternal which
goes back to its essence belongs to the category of what is possible, so that at
every moment it is possible and its opposite is possible, but this possibility
ceases for its opposite by virtue of the agent who requires it to become non-
existent. Thus it would be eternally existent and then become non-existent
through the agent. This is most obvious with regard to the body being eternally
resting and its becoming moving by the agent. Its essence thus rendered possible
its being resting from eternity, whereas the agent thereafter rendered possible its
being moved.

13 This is clarified by [the fact] that the stability of the stable implies [its]
possibility and more, even if [it does] not [imply its] being necessary, just like
the state that is stable by virtue of the agent, since it has been established that
the agent’s effectivity cannot be by way of necessitation. If the agent were neces-
sitating it would be necessary for him to necessitate two opposites, because his
state is the same with respect to the body’s moving to the right or to the left, and
that is inevitably so on the basis of both doctrines, one being the doctrine of
those who affirm accidents and the other the doctrine of those who deny them.
Do you not see that the [accidents of] motion to the right and to the left, which
necessitate the body’s being moving in both directions, are both alternately pos-
sible for it with no need for a specifier, since that would imply the affirmation of
infinite [regression], and that what is entailed by them, if it occurred by the
agent while they are negated, would more appropriately be alternately possible,
and thereby would be confirmed whatever is confirmed without a specifier apart
from [the agent]? And if, according to both doctrines, it were the agent who
renders the opposite matters possible, and one of the two were confirmed with-
out specifier apart from him, then what could deny the essence’s from eternity
making possible for the body to be aggregated or separated, and that the con-
firmed one would be one of them from eternity without any recognizable reason
apart from the essence, just as one of the two attributes is confirmed by the
agent without any recognizable reason and distinction? This would imply the
possibility of change of the subject from the attribute it deserved from eternity
to its opposite or a different one. And that implies the falsity of the claim he re-
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lied upon that attributes, if their becoming non-existent is possible in the sense
of the possibility of a change of the subject from them, the non-existence of the
eternal is impossible in the sense that the subject cannot change from the attrib-
ute that belongs to it from eternity, so that its emergence must inevitably be as-
serted. He expressed that by the temporal origination of the accidents, and the
ambiguity resulting from his unrestricted application of this expression together
with his denial of accidents has already been mentioned.

14 What we have mentioned also implies the refutation of the proof of the
deniers of accidents for the temporal origination of bodies, and this is what they
claim: If the body were eternal, it would have to be specified by one of the direc-
tions for no intelligible reason, since its occupation of space makes its being in
all other directions alternately possible. If the affirmation of a specifier is then
impossible, that would lead to the affirmation of one of two faulty alternatives,
either that it would occupy space in all other directions, or that it would not oc-
cupy space in any direction. It may be said to them: If the relation of the agent
is the same in regard to all directions, and if [the body] is specified with any of
the two directions for no intelligible reason, how do you deny that it may be
specified from eternity with any direction for no intelligible reason going be-
yond its occupation of space, and that it also may change from the direction for
no intelligible reason? If it is said then: This also applies to you when you affirm
spatial locations. That is so because it is sound that one of them occurs to the
exclusion of its opposite by virtue of the agent, without any intelligible reason.
How then do you deny the like of that in regard to the body being specified
with one of the two directions? That implies the negation of the [accidents of]
spatial location. He should be told: The two [accidents of] spatial location ne-
cessitate what they necessitate by virtue of their essences, and the capable is ca-
pable of bringing forth both. Thus the occurrence of one of them on his part for
no matter in addition to his being capable is inevitable, in so far as the affirma-
tion of something additional to that would contradict the reality of the capable
being capable and would contradict its occurrence by the capable, and it would
entail that it does not need him to the extent that it would contradict the affir-
mation of the agent, but he has already been confirmed.

15 Do you not see that we say to whoever disagrees with us: Either you affirm
in the visible world an agent who is capable of two opposites or you negate this.
If he then negates the agent or his making possible for the body to move right or
left by saying: He makes possible the body’s being right only because of its speci-
fication with an attribute which in effect is the contrary to his being capable of
moving it to the other direction, this is a doctrine of the mutual contradiction of
capabilities. Once the refutation of the position of those who maintain this has
been clarified by the clarification that the unbeliever is capable of faith according
to what has been laid down by the theologians in their writings, it is necessary, if
the capable is capable to move right, that he is capable to move to the left, and it
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is necessary to affirm an intermediary, namely the accidents, according to what
the evidences have already indicated. If that is so, the feasibility of the existence
of each of the opposites on the part of the capable agent is necessary without any
reason in addition to that. Thus the moving to the right of the moving object
does not occur because of something whose effect is the same as with the moving
to the left, but rather the affirmation of two opposite essences is inevitable that
entail two opposite attributes, and that their occurrence by virtue of an agent
does not lead to a contradiction of what has already become known, and that the
temporal origination of the body, which is the purpose in what I am mentioning,
is thrown into doubt by the deniers of accidents casting doubt on the temporal
origination of bodies. This question, however, is only sound by affirmation of
what he seeks to criticize. So if the question were sound, namely the assignment
of the two attributes of the spatially located to the agent without a specifier in
analogy to the assignment of the two spatial locations to the agent without a
specifier, this would imply the affirmation of the two spatial locations. How
could it be sound then to make it a way to their denial?

16 Yet the purpose in this book is to disprove the position of whoever infers
the temporal origination of bodies and the affirmation of the Creator from at-
tributes, not determinants. The purpose is not to back the upholders of acci-
dents, but rather to refute the inference mentioned. Therefore I refrain from ex-
amining the discussion on this question in detail. However, the difference be-
tween the two positions is evident, and this is because according to the position
of the theologians it is necessary to assign grounds to everything for which
grounds can be given, in accordance with what will be discussed in the affirma-
tion of the Orginator if the discussion requires it, but your doctrine is not like
that. The proof for the verification of this principle would cause us to depart
from our purpose. On account of this the transfer of a substance to one of the
two directions is not more likely than to the other except for an additional rea-
son beyond the effect of the agent which is related to both of them equally.
Therefore it is necessary to affirm two opposite spatial locations, and assigning
the ground for the occurrence of one of the two to the exclusion of the other to
accident is impossible because it leads to falsity. If you accept this principle, the
answer to your question is attained and the disagreement about many principles
ceases. But if you disagree with this, it is necessary that the discussion between
you and your opponents is at variance with what they rely upon in most places
and that ...
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