Magala fi Fradd “ala I-Mujbira (MS Najaf)
attributed to ‘Abd al-Jabbar al-Hamadhani:

Hans Daiber

In the autumn of 1968 I photographed in the al-Imam al-Hakim Public Library
in Najaf a small treatise, consisting of 24 pages with 17 lines each. It is the third
text in a majmi‘a (no. 182) which so far is not mentioned in any printed cata-
logue.? At the beginning of the treatise title and author are mentioned: Magala fi
Fradd ‘ala Fmwjbira li-Qadi I-qudat “Abd al-Jabbar b. Ahmad. The manuscript, which
is seriously corrupted particularly towards the end, is a late copy: According to
the colophon (p. 24:13-19) it was completed in Rajab 1335/April-May 1917 by
‘Abd al-Razzaq b. al-Shaykh Muhammad b. al-Shaykh Tahir al-Samawi.

None of the classical sources mentions a work of this title or topic among the
works of the gadi “Abd al-Jabbar al-Hamadhani (d. 415/1025).> However, ‘Abd
al-Karim ‘Uthman lists among his writings a Kitab fi I-qada wa-l-qadar and states
that a manuscript of the text is extant in Najaf.* This is confirmed by Ahmad al-
Husayni’s catalogue of the Khizanat al-Rawda al-Haydariyya (also known as al-
Khizana al-Gharawiyya): The library possesses a collective manuscript (no. 675)
that was copied by Muhammad b. ‘Al al-Jurjani in 720/1322 and consists of two
treatises, the second being al-Qada’ wa-I-qadar by ‘Abd al-Jabbar.’ I was unable to
inspect this manuscript, but it should not be excluded that the Kitab fi I-qada’ wa-
I-qadar and the Magala fi Iradd ‘ala I-mujbira are copies of the very same text.
Moreover, it is possible that ‘Abd al-Razzaq had used al-Jurjani’s copy of the text
as his Vorlage.

Our analysis will try to show that the doctrinal outlook of the responsum is
not completely identical with the known doctrines of ‘Abd al-Jabbar. For this

We thank Wilferd Madelung for his careful reading of the edition, his corrections and sug-

gestions.

For the mentioned library and its collections, see Geoffrey Roper, World Survey of Islamic

Manuscripts, Volume Two, London 1993, pp. 40-42.

3 See Gabriel Said Reynolds, A Muslim Theologian in the Sectarian Milien. “Abd al-Jabbar and
the Critique of Christian Origins, Leiden 2004, pp. 58ff. On ‘Abd al-Jabbar, see also the arti-
cle by Wilferd Madelung in Encyclopaedia Iranica, vol. 1, pp. 116-18.

4 <Abd al-Karim “Uthman, Qadi Lqudat ‘Abd al-Jabbar Ibn Abmad al-Hamadbani, Beirut 1967,
p. 68 no. 47.

5 Sayyid Ahmad al-Husayni, Fibrist makbtiatat Khizanat al-Rawda al-Haydariyya fi -Najaf al-

ashraf, Najaf 1391/1971, p. 49 no. 83. - “‘Uthman (Qadi l-qudat, p. 68) refers as his source to

Agha Buzurg al-Tihran?’s al-Dharia ila tasanif al-sha (1-25, Beirut 1403-6/1983-86). In the

relevant section of the Dhari‘a (vol. 17, pp. 143-51) no such reference can be found. It is

likely that “Uthman’s source was Agha Buzurg’s unpublished Fihris makbiitar al-Khizana al-

Gharawiyya bi-I-Najaf, see Roper, World Survey. Volume Two, p. 46. — I thank Gregor

Schwarb for these references.
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reason, the quotation (at the end of p. 16 of the ms.) from Abu ‘Abd Allah (al-
Basri; d. 369/979), ‘Abd al-Jabbar’s teacher and predecessor in the leadership of
the Bahshamiyya, is not a sufficient proof of ‘Abd al-Jabbar’s authorship. Aba
‘Abd Allah al-Basri is an often quoted authority in later texts of the school of
‘Abd al-Jabbar. An edition of the responsum on the basis of ‘Abd al-Razzaq’s
copy is appended to the following analysis.

The text is opened with a question, posed by an anonymous person as to how
to respond to the claim of the Mujbira that miracles constitute proof for the ve-
racity of prophets although this is impossible according to their doctrine. It is
followed by a detailed response of our author in the course of which he seeks to
force the opponents (Najjariyya and Kullabiyya, by the latter he evidently has
the Ash‘arites in mind) by way of #zam to admit that according to their doctrine
miracles do not prove anything.

According to al-Najjar, God is willing the good and the bad and “creates”
both good and bad actions of human beings.® This determinism appears to be
criticized and modified in the Magala under discussion” by the thesis that God
can be credited with the power to lead people astray. This power is an attribute
of God’s essence (sifat al-dhat), whereas God’s act of deceiving (talbis) is an attrib-
ute of his acting (sifat al-fi’l). Here, al-Najjar’s thesis of God willing good and bad
is changed into a doctrine concentrating on the transmission of truth, guiding
man, and falsehood, misguiding him. God has in his essence the power to tell
the truth or to lie, but his act of lying is an attribute of God’s temporary acting.®
This doctrine, which will be explained below, justifies the thesis of our Magqala
that miracles may appear through false prophets (jawaiz zubir al-muGiz ‘ala I-
kadbdhab al-mudda‘i li-I-nubuwwa).?

This thesis cannot be found in the works of ‘Abd al-Jabbar. It is neither found
in his alFMughni, in the part on allanabbw’at wa-I-muJizat,'® nor in his al
Mukbtasar fi usil al-din,'! nor in the paraphrase of his al-Mubpit bi-I-taklif by Ibn
Mattawayh,!? nor in the Kitab al-usil al-khamsa,® which consider the miracle a

6 Daiber, Das theologisch-philosophische System des Mu‘ammar Ibn “Abbad as-Sulami (gest. 830 n.

Chr.,), Beirut / Wiesbaden 1975, p. 268f.

Magala, p. 10. - The numbering refers to the pages of the manuscript. In the edition of

the text following this article this numbering is inserted in square brackets.

8 Magala, p. 21.

Magqala, p. 3.

10 AL-Mughni fi abwab al-tawhid wa-l<adl 49, 11-17, 20, ed. Muhammad Mustafa Hilmi [et
al.], Cairo 1961-65, vol. 15, pp. 236ft.

' In Ras@’il al-adl wa-I-tawhid, ed. Muhammad ‘Imara, Cairo 1971, pp. 2371f.

12' 1n the unpublished part, book 26 and 27; see Daiber, Mu‘ammar, p. 515.

13 Ed. Daniel Gimaret, “Les Usil al-hamsa du Qadi ‘Abd al-Gabbar et leurs commentaires,”
Annales Islamologiques 15 (1979), pp. 47-96, Arabic text, p. 89:23ff; translation in Richard C.
Martin and Mark R. Woodward, with Dwi S. Atmaja, Defenders of Reason in Islam. Mu‘ta-
zilism from Medieval School to Modern Symbol, Oxford 1997, pp. 102f.
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legitimation of the prophet, whose truthfulness depends upon his wisdom. Be-
cause human beings are not able to perform the miracles of the prophet
Muhammad, he is a true prophet for whom God made the Qur’an a miracle
proving that he is a true messenger. In elaborating this position, which is also the
basis of his Tathbit dala’il al-nubnwwa,'* ‘Abd al-Jabbar does not reflect on the
truthfulness of the transmission of the divine message. Once he states: “If we
know through the intellect that someone who truthfully claims to be a prophet
performs a miracle, then we know that someone who does not perform a miracle
is necessarily a liar.”!> This seems to be changing in his Mutashabib al-Quran,'¢
his book on the “not clearly intelligible passages of the Qur’an,” of which a lit-
eral interpretation is not allowed. ‘Abd al-Jabbar begins this book with the cru-
cial statement that “the truth and the intention of the meaning of every act can
only be known after the state of its agent (fa7l) is known.” Later, he adds: “With
regard to a message in its wording we do not know whether it is a truth or a lie
until the knowledge of it is admissible, after we are acquainted with the state of
the messenger (al-mukhbir).” Consequently, what God relates in the Qur’an can
be recognized in its truthfulness, if “the state of the messenger and his being wise
(hakim) is known.”!” Consequently, any message (khabar) is not truth (sidg) “in it-
self” (bi-nafsibi), “because it is indicating the state of something else and not the
state of itself.”® The message is truth in case its cause, the messenger, possesses
truth. Now, ‘Abd al-Jabbar adds the remarkable sentence: “Because the determi-
nists admit the possibility that God performs bad acts, it is not possible for them
to know his truthfulness (sidg), neither through reason nor from tradition.”!?
Here, ‘Abd al-Jabbar clearly expresses the incompatibility of God’s wisdom with
God’s choosing and performing bad acts, which both were related to God’s
truthfulness. True is what is good, therefore the opposite, the acceptance of
God’s performing bad acts as truth must be criticized as a doctrine of the deter-
minists. In my view, this explains why our text is classified in its title as a refuta-
tion of the determinists: God in his essence does not lie and - against the school
of al-Najjar — does not perform bad acts. Therefore, the bad is not a result of
God’s determinism, just as the lie is not caused by him, but determined by the
messenger, if he is not truthful. Manakdim (d. 425/1034), in his commentary
(Talig) on Sharh al-Usil al-kbamsa by his teacher ‘Abd al-Jabbar,20 declares: “Ac-
cording to you, isn’t God essentially (Z-dhatibi) commanding and is it not fur-

14 Ed. ‘Abd al-Karim ‘Uthman, Beirut 1966.

15 Al-Mughni, vol. 15, p. 239:20f.

16 Mutashabibh al-Qur'an 1-2, ed. ‘“Adnan Muhammad Zarzar, Cairo 1969.

17 Mutashabibh al-Quran, vol. 1, pp. 1:4f, 13ft.

18 Mutashabibh al-Quran, vol. 1, p. 2:12f.

19 Mutashabib al-Qur'an, vol. 1, p. 2:18f.

Only “Abd al-Jabbar’s al-Usil al-khamsa is preserved, not his commentary (sharh), see
Gimaret, “Les Usil al-hamsa du Qadi ‘Abd al-Gabbar.“
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thermore excluded that (God) is partly commanding and partly forbidding? Is it
not possible that he essentially speaks the truth, although it is not excluded that
he partly speaks the truth and partly lies?”2!

It is precisely this remark which is the starting-point of our Magdila fi I-radd ‘ala
F-Mugbira. It is expanded by a sophisticated linguistic theory about the relation be-
tween message and messenger in connection with the problem of the relation be-
tween God’s speech and its shaping by the prophetic messenger: Is it possible that
God’s message, his revelation, is falsified during its transmission in such a manner
that seemingly a miracle is performed by a liar who claims to be a prophet (jawaz
zubdir al-muGiz ‘ala I-kadhdhab al-muddai li-F-nubnwwa)??? Neither in the extant
works by ‘Abd al-Jabbar nor in those of Manakdim or Ibn Mattawayh does this
problem appear to be discussed. Moreover, we do not encounter it in the works
of “Abd al-Jabbar’s student and colleague Abu Rashid al-Nisaburi (born before
360/970)% in his al-Masa’il fi Fkbilaf bayna -Basriyyin wa-I-Baghdadiyyin®* or in the
monograph on God’s attributes, edited by Muhammad ‘Abd al-Hadi Abu Rida
under the title F7 Fawhid and tentatively identified with Aba Rashid’s Diwan al-
usial? Admittedly, this last book is incompletely preserved in a unique manu-
script in San‘a’, but the style slightly differs — despite a similar presentation of ar-
gument and counter-argument which the text shares with other texts from the
school of ‘Abd al-Jabbar. An examination of later authors from the school of
‘Abd al-Jabbar, to the extent that we have texts at our disposal, does not add es-
sential new details which could be compared with our Magala. 1 refer here to
Rukn al-Din Mahmud Ibn Muhammad al-Malahimi al-Khwarazmi (d. 536/1141),
Kitab al-Mu‘tamad fi usil al-din*® and to Taqi al-Din al-Najrani (late 6%/12t%h or
early 7%h/13% century), Kitab al-Kamil fi Fistiqs@’ fima balaghana min kalam al-qguda-
ma’: al-Najrani defends the position of ‘Abd al-Jabbar, that the miracle distin-
guishes the prophet from the non-prophet?’ and alludes to discussions about the
question of whether saints (awliya’) can perform miracles (jawaz zubir khawariq al-
‘adat fi ghayr al-anbiya@’).?® Here again we look in vain for the details found in our
Magala. Al-Najrani reports that, contrary to ‘Abd al-Jabbar and Aba Hashim al-
Jubba’i (d. 321/933), most authorities defended the possibility of miracles
through saints. He mentions by name Abu Bakr Ibn al-Ikhshid (d. 326/938), Abu

2L Sharh al-Usil al-kbamsa, ed. ‘Abd al-Karim ‘Uthman [as a work by “Abd al-Jabbar], Cairo
1384/1965, p. 320:2f.

22 Magala, p. 3.

23 Cf. Margaretha T. Heemskerk, Suffering in the Mu‘tazilite Theology. Abd al-Jabbar’s Teaching on
Pain and Divine Justice, Leiden 2000, pp. 55ft.

24 Eds. Ma‘n Ziyada and Ridwan al-Sayyid, Beirut 1979.

25 Published in 1969 in Cairo.

26 The extant parts edited by Martin McDermott and Wilferd Madelung, London 1991.

27" Cf. Yusuf Rahman, “The Doctrine of MuSjizah According to the Schools of Kalam in the
Classical Period,” Islamic Culture 70 (1996), pp. 12ff.

28 Ed. al-Sayyid Muhammad al-Shahid, Cairo 1999, pp. 354ff.
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-Husayn al-Basri (d. 436/1045) and Ibn al-Malahimi, and he himself also favours
this position.?’

This discussion presupposes a critical standpoint with regard to the concept of
the miracle. Not every miracle is a real miracle proving the truth of the prophecy
and the truthfulness of a prophet. Either it is reserved for the prophet only and
proves his truth, or it can also appear through saints. Such a discussion appar-
ently prepared the way for a critical discussion of the concept of the miracle, of
the muSiza as found in our Magala, which adds aspects so far not discussed in
the available texts referred to. I shall now present the main points of the Magala,
which offers, according to a common scheme of ‘Abd al-Jabbar’s school, the ar-
guments of the opponent, introduced by fa-in gali or fa-in qala, followed by the
answer of our author, introduced by gila lahum or yuqalu lahum, sometimes fol-
lowed by ma ankartum an ... “why do you deny, that ...?” Our author begins
with a criticism of those, who naively assume the miracle as a proof of the truth-
fulness of its bearer. The performer of a miracle might be a liar, who misleads the
people. Our author argues, that “knowledge” (‘7/m) is not the same as considering
a person trustworthy (fasdiq) with regard to the communicated prophetic mes-
sage, which he received from God.?® Consequently, any lie apparently coming
from the Eternal is not something related to God’s essence. According to human
reason and in accordance with God’s wisdom the bad and leading astray are not
admissible to God as well as it is not admissible, that human reason cannot dis-
tinguish between truth and lie.3! The Eternal has essentially (/-nafsihi) “the abil-
ity to give us knowledge” (al-qudra ‘ala an yu‘allimana), which is an attribute
“comparable to the knowledge of what has been and what will be and compara-
ble to all that knowledge, which is conform with the knowledge of the divine se-
cret (al-ghayb).” However, the author of the Magqala adds, “God does not give the
human intellect knowledge of the divine secret or a rational proof (dalil ‘aqli)
for His existence (wujitd) and being (kawn),” “although it is possible that He gives
us knowledge of that through (our) perception and through uninterrupted
transmission.”?The Magqala justifies this seeming contradiction with the distinc-
tion between God’s essential attribute of ability to lead astray and God’s attrib-
ute of acting, of leading astray. If this would not be admissible for God, it would
lead to assuming inability on the part of God (t47iz).3?

Besides this, our author explains, “it is not excluded that belief is ignorance
and the information a lie. (God’s) acting and order possibly do not prove that the
object of the information, which He ordered to perform and that the contents of
the belief, which He ordered to realize, are true. We cannot attribute to God the

29 ALKamil fi Listigs@, pp. 354:71t.
30 Magala, p. 5.

3V Magala, p. 8.

32 Magqala, p. 9.

3 Magala, p. 10.
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ability to point to the truth of that with regard to its difference from what is
wrong.”3* For this reason, our author argues shortly afterwards,’® the miracle does
not prove the truth of the person who performs a miracle and does not necessi-
tate any “inability on the part of (God) and does not remove him from one of his
essential attributes.” This conclusion is illustrated with the Qur’an, “from which it
can be known (yu‘lam), that it is God’s word (kalam) or a report (hikaya) about His
word or a making understandable (ifham) of His word, as some call the message of
the Prophet.”3¢ Our author argues that God creates “in the person who brings the
Qur’an or in the angel or Jinn” “the ability to arrange (zazm) und to know (m)”
what is clear expression (fzsapa) and rhetorical eloquence (balagha) in the writing
and composition of the Qur’an.3” As God creates in man the ability and the
knowledge of rhetorical eloquence, also in those who claim to be a prophet and
who lie and lead astray people, it becomes possible that God speaks through
pseudo-prophets — in the same manner as God might speak through those “who
are not human beings, like the Jinns and the angels.”*® Our author adds: “You
cannot determine the extent of their clear expression and rhetorical eloquence
and their ability to poetic and prosaic speech!”3?

These statements justify against the adherents of al-Najjar the conclusion that
the “informations” (akbbar) of the Qur’an might contain true and wrong things,
“because (God’s) speech is one of his acts” — as “it is not excluded that to (God’s)
acts belong lie and truth, false and true.”*® Therefore, our author argues against
the adherents of Ibn Kullab*! and similar to ‘Abd al-Jabbar in his al-Mughni %>
with the thesis that the Qur’an is not an essential attribute of God and that it is
not an essential attribute of God to tell the truth. He considers the Qur’an a
hikaya (“report”) and an zfham (“making understandable”), which belongs neither
to God’s attributes of acting nor to his attributes of essence.*?

This “report comes into being through the presentation (i7id) of something
similar (mithlubi) or through the mention of its contents (ma‘ani); what comes into
existence (mubdath) is not similar to the Eternal. For this reason, that what is heard,
is a report (kbabar) of God’s speaking / word (kalam).”** Our author adds: “Why do
you deny that (what is heard) might be a lie coming from someone, might he be

3% Magala, p. 16.

35 Magala, pp. 16-17.

36 Magala, pp. 17-18.

37 Magala, p. 18.

38 Magala, pp. 18-19.

39 Magala, p. 19.

40 Magala, p. 19.

4 Magala, p. 19.

2 Al-Mughni, vol. 7, pp. 62ff; cf. JR.T.M. Peters: God’s Created Speech. A Study in the Specula-
tive Theology of the Mu‘tazili Qddi I-Qudat Abi I-Hasan “Abd al-Jabbér bn Ahmad al-Hamadéni,
Leiden 1976, pp. 340ff.

B Magala, p. 20.

¥ Magala, p. 22.
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eternal or temporal; the fact that the Eternal essentially (Z-nafsibi) speaks the truth
does not exclude the possibility that this (report) is a lie.”*> Every report might be
doubted (shakk fihi) and not tell the truth (sidg), because it is merely “a report of
that which the expression comprehends” (kbabaran ‘amma tanawalabi Flafz), until
you could determine (gadaytum) that it is true.”*® “But truth comes into existence
only as a report, which comes into existence, after it is known, what the reporter
intended with his report. Puzzlement (ilghaz) and obscurity (tamiya) shape the
speech. They are a kind of deception and leading astray.” 47

Our author has questioned the truthfulness of every report about God and
God’s message revealed to the prophet. He is very critical of every claim to
prophecy and says: “How does (the prophet) know, that the Qur’an is God’s
word or (in fact) a report about His word, when at the same time it is not sure
whether the angel can indeed claim to have been sent by God?”*® The impecca-
bility of the angels is only known from tradition; we cannot know whether a
prophet is obedient to God or whether he is even ordered by God to lie against
Him.#

Our text is a critical discussion of the value of the miracle as a legitimation of
prophecy. It gives the discussion a new orientation, which in Ghazzali (d. 505/
1111) and his criticism of the Ash‘arite school appears to be restricted to a critical
evaluation of the prophetic messenger by comparing his deeds and sayings with
what is generally accepted as true.”®

In “Abd al-Jabbar God has the ability to lead astray, even in his revelation to
his messenger who, moreover, in his report about what God revealed to him
might misunderstand or falsify God’s intention and thus become a liar against
God. As far as I know, our author has for the first time discussed the problem of
the truthfulness of prophecy together with the problem of the truthfulness of a
report, which formulates the meaning, the intention of God’s word, of his mes-
sage. Both topics have been discussed separately in Mu‘tazilite circles: I have al-
ready mentioned the discussion about the possibility of miracles through saints
in the school of ‘Abd al-Jabbar and I should now add the discussion by ‘Abd al-
Jabbar’s student Abu 1-Husayn al-Basri,®! who gives an extensive and critical ex-
position of the concept of akhbar.’> Abu |-Husayn al-Basri, however, nowhere

4 Magala, p. 22.

4 Magala, p. 22.

7 Magala, p. 22.

8 Magala, pp. 22-23.

9 Magala, p. 23.

50" Cf. Frank Griffel, “Al-Gazali’s Concept of Prophecy. The Introduction of Avicennian Psy-
chology into As‘arite Theology,” Arabic Sciences and Philosophy 14 (2004), pp. 138ff.

51 Cf. Heemskerk, Suffering, pp. 57-59.

52 Cf. Abu 1-Husayn al-Basri, Kitab al-Mu‘tamad fi usil alfigh 1-2, ed. Muhammad Hamid Al-
lah, Damascus 1964-65, vol. 2, pp. 541-625. — A fragment of the discussion (pp. 566-607)
can be found in ‘Abd al-Jabbar, al-Mughni, vol. 17, pp. 380-86.
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combines his exposition with the problem of the truthfulness of the transmis-
sion of the Qur’an, with God’s revelation to the prophet. The author of our
Magala seems to have done this by developing a critical position with regard to
‘Abd al-Jabbar’s concept of miracle as a legitimation of the prophecy and of the
truthfulness of the Qur’an.? This appears to be a modification which he con-
cluded from “Abd al-Jabbar’s concept of the Qur’an as God’s speaking by a tem-
poral speech. The conclusion seems not to be drawn by ‘Abd al-Jabbar himself
and appears to be inspired by later discussions about the Qur’an as hikaya and
kbabar of God’s revelation. Moreover, we should take into account as a back-
ground the discussions about the Qur’an°* between the Ash‘arites, who similar
to the school of Abu Hanifa (d. 150/767) and Ibn Kullab distinguished between
God’s speech as an essential eternal attribute and human speech with letters and
sounds, and the Hanbalites, who considered God’s word as an essential attribute
of God, identical with what is being recited and written. In accordance with the
Mu‘tazilite position, our author stresses the createdness of the Qur’an in expand-
ing ‘Abd al-Jabbar’s concept of God’s speech as something temporary by adding
the concept of language, of the report as a medium, which might distort the
meaning of the divine revelation. Lafz is not a mirror image of ma‘na, just as lit-
tle as the shahid reflects the gha’ib.>> Here, the separation between the intention
of the divine revelation, the Qur’an and its shaping in the language, its hikaya
and khabar, appears to be a forerunner of a discussion which is still going on.*®
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