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Introduction

The text presented in the following pages is a chapter from al-Mungqidh min al-
taqlid,! a compendium of Mu‘tazili theology composed in the year 581/1185 by
the Imami Mu‘tazili Sadid al-Din Mahmaud b. ‘Ali b. Hasan al-Himmasi al-Razi,
who died after 600/1204.2 The chapter that is edited and translated here deals
with the biblical passages that were adduced by Muslims as proof of the veracity
of the prophethood of Muhammad.3

It is of great scholarly interest for a number of reasons. First of all, it contains
extensive quotations from a work, now lost, by the well-known Mu‘tazili theolo-
gian Abu I-Husayn al-Basri (d. 436/1044).* The work in question is Ghurar al-
adilla, the Best of Proofs, in which the author defends himself against attacks
from opponents that had been elicited by his earlier tract Tasaffub al-adilla.> On
the basis of al-Himmasi’s work — not only the chapter under discussion here - it
is possible it make a partial reconstruction of the contents of the Ghurar.

1 Sadid al-Din al-Himmasi al-Razi, AF-Mungidh min al-taqlhid 1-2, Qom 1412-14/1991-3. For a
list of manuscripts and editions, see MuGam al-turath al-kalami, vol. 5, p. 305. The work is
also known under the titles A-Murshid ila [-tawhid wa-I-mungidh min al-taglid and Al-Taliq
al-iraqi li-I-kalam.
On this author, who is little known to Sunni scholars but no stranger to Shi‘s, see the in-
troduction to the edition of al-Mungidh, and the introduction to Kbulisat al-nazar. An
Anonymous Imami-Mu‘tazili Treatise (late 6%/12 or early 7%/13" century), eds. Sabine
Schmidtke and Hasan Ansari, Tehran 2006, pp. x-xi.
I should like to thank Wilferd Madelung for drawing my attention to the section on bibli-
cal annunciations and for a number of valuable comments and suggestions for improve-
ment of the edition and the translation. Needless to say I alone remain responsible for any
remaining errors. I am also grateful to Sabine Schmidtke for providing me with a copy of
the Munqidh.
On Abu [-Husayn al-Bagri, see D. Gimaret, “Abw’l-Hosayn al-Basri,” Encyclopaedia Iranica,
vol. 1, pp. 322-24; W. Madelung, “Abw’l-Husayn al-Basri,” Enyclopaedia of Islam. New Edi-
tion, Supplement, p. 25; and the introduction to Khulisat al-nazar.
5 See Abu |-Husayn al-Basri, Tasaffub al-adilla. The extant parts introduced and edited by
Wilferd Madelung and Sabine Schmidtke, Wiesbaden 2006.
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Secondly, it is quite unusual to find, in a work of Mu‘tazili theology, a section
dealing with biblical predictions of the coming of Muhammad and of Islam. For
although most kalam theologians, Mu‘tazili and other, discussed the issue of
prophethood and the ways to demonstrate the genuineness of the message of
someone claiming to be a prophet, they usually concentrated on the inimitable
Qur’an as the incontrovertible proof of Muhammad’s prophetic dignity. Appar-
ently they, as opposed to the more traditionally-minded theologians, saw the de-
scription of the prophet in the Bible as a secondary proof, and they clearly did
not take the Qur’anic verse which states that Muhammad is encountered in the
Torah and the Gospel that the Jews and the Christians possess (Qur’an 7:157) as
an invitation to verify for themselves where and in which way he is described.
Even the Qadi ‘Abd al-Jabbar al-Hamadhani (d. 415/1025), arguably the most in-
fluential Mu‘tazili theologian and author of, among other things, a voluminous
work on the proofs of prophethood (Zathbit dal@’il al-nubuwwa), dispenses with a
discussion of what had come to be recognised as one of the most resounding
proofs of a prophet’s veracity: annunciation in an earlier sacred scripture.® The
presence of a chapter on testimonies in a work of the nature of al-Mungidh min al-
taqlid, then, is somewhat of a surprise. But in dealing so extensively with the
topic, al-Himmasi merely follows the example of Abu [-Husayn al-Basri, from
whose Ghurar al-adilla he lifted the section on biblical annunciations.

But the chapter presented here is important for a third reason: it provides de-
cisive proof of the antiquity and authenticity of a text that has long been consid-
ered a twentieth-century forgery, namely Kitab al-Din wa-I-Dawla by Ibn Rabban
al-Tabari, a ninth-century Nestorian convert to Islam (d. ca. 251/865).7

The author of this work sought to convince non-Muslims in general, and
Christians in particular, of the truth of Muhammad’s prophetic mission. Almost
half of the book is taken up by an argumentation on the basis of passages from
the Bible (in its wider sense, including the New Testament) that could be taken
to refer to the Prophet and to his nation. From the Hebrew Bible alone Ibn Rab-
ban adduces over sixty testimonies, sixteen of which are reproduced, in most

6 See Gabriel Said Reynolds, A Muslim theologian in the Sectarian Milien. ‘Abd al-Jabbar and the
Critique of Christian Origins, Leiden 2004, p. 98: “[‘Abd al-Jabbar] is generally silent on
biblical predictions of Muhammad, a topic about which other Muslim scholars speak at
length.”

For a brief history of the controversy and a biographical sketch of the author, see my Mus-
lim Writers on_Judaism and the Hebrew Bible. From Ibn Rabban to Ibn Hazm, Leiden 1996, pp.
23-29, with bibliographical references. To date there are two editions of Ibn Rabban’s
work, both of which leave much to be desired, viz. the one by Alphonse Mingana (Man-
chester 1923) and ‘Adil Nuwayhid (Beirut 1393/1973). Mingana also produced an English
translation: The Book of Religion and Empire. A Semi-Official Defence and Exposition of Islam
written by Order at the Court and with the Assistance of the Caliph Mutawakkil (A.D. 847-861) by
Ali Tabari. Translated with a critical apparatus from an apparently unique MS. in the John
Rylands Library, Manchester 1922. A new edition of the tract is currently being prepared
by David Thomas and Rifaat Ebied.
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cases verbatim, by al-Himmasi, who indicates that he quotes them from Abu I-
Husayn’s Ghurar. Since Abu 1-Husayn, and al-Himmasi in his wake, mention Ibn
Rabban by name, we have here a concrete — and relatively early — piece of evi-
dence positively linking Ibn Rabban to the Manchester manuscript that was re-
garded with suspicion.

The number of alleged biblical references to the Prophet contained in the chap-
ter under discussion is small in comparison to what we find in Ibn Rabban’s
work, which means that a selection was made. The question is only by whom:
was it Abu I-Husayn himself who picked what had by that time become the
standard testimonies (e.g., Gen. 16:6-12; Deut. 18:18f.), discarding the less obvi-
ous and therefore less popular ones, or was it al-Himmasi who chose these six-
teen passages from a larger number found in the Ghurar? What exactly was Abu
-Husayn’s Vorlage?® Although he closely follows the text of Ibn Rabban’s book,
as well as his argumentation’, this need not mean that he had a complete copy at
his disposal, and perhaps not even a complete version of the chapters from Kitab
al-Din wa-I-Dawla that deal with biblical annunciations (Chapters Nine and Ten
in the Arabic text). It is not inconceivable that these chapters circulated as a
separate booklet, under Ibn Rabban’s name, and that an excerpt of this booklet
was made later on, containing mainly the most popular proof texts which had
become fixed ingredients in Muslim polemics and apologetics. If this is so, one
cannot escape the irony that Ibn Rabban’s list, which, as I have shown elsewhere,
was itself based on a pre-existent list of Messianic passages which he managed to
expand,!® should in turn have been curtailed.!!

What is interesting is that Abu I-Husayn seems to accept Ibn Rabban’s version
as the authoritative one. He uses it as his basic proof text, comparing it at times
with the Hebrew version or at least a version allegedly transmitted from the He-
brew by a Jew. Moreover, he makes frequent reference to a number of Christian
transmissions, Syriac and other. However, what he does not seem to realise is
that Ibn Rabban’s version is, in the final analysis, also a Christian (albeit an
islamised) one in the sense that it is based upon the Syriac.

8 He indicates that he has seen more than one manuscript of Ibn Rabban’s text.

9 Though Abu I-Husayn has some highly original arguments as well.

10 Adang, Muslim Writers, pp. 21, 145, 148.

11 1t also shows that Moshe Perlmann was correct in his assumption that Ibn Rabban’s tract
was “a Bible quarry for Muslim controversialists” and that Kitab al-Din wa-I-Dawla was
perhaps not eclipsed by a similar work by his contemporary, Ibn Qutayba (d. 276/889), as
I previously assumed; see Moshe Perlmann, “Note on the Authenticity of ‘Ali Tabari’s
‘Book of Religion and Empire’,” Moslem World 31 (1941), p. 308, and Bulletin of the John Ry-
lands Library 26 (1941-42), p. 246, and Adang, Muslim Writers, p. 148. For a translation of
the biblical annunciations adduced by Ibn Qutayba — most of which can be encountered
in Ibn Rabban’s tract, and some of which appear in Abu 1-Husayn al-Basti’s Ghurar as
quoted by al-Himmasi, see Muslim Writers, Appendix Three.
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Unlike Ibn Rabban, who mainly had his former coreligionists in mind, Abu I-
Husayn seems to address himself exclusively to the Jews. He only adduces pas-
sages from the Hebrew Bible, refutes Jewish arguments, and refers to one or
more Jewish interlocutors. That Abu I-Husayn held discussions with Jews seems
to be confirmed by references in his discussion of naskh, abrogation of one re-
vealed law by another, which we find in al-Himmast’s Mungidh.'> According to
Madelung and Schmidtke, there must have been Jews who were attracted to Abu
l-Husayn’s teachings. One of them may have been a convert to Islam of Egyp-
tian origin who became a disciple of Abu I-Husayn.!3

Although al-Himmasi’s work has been preserved in several manuscripts, and is
available in various editions, most of these are not easily accessible. The edition I
had at my disposal is, moreover, seriously flawed, and especially in the section
under discussion, where the editor was clearly unfamiliar with the subject matter
and with biblical names. In addition, he was obviously unaware of the existence
of Ibn Rabban’s work. For the edition presented here Abu I-Husayn’s quotations
were compared with Kitab al-Din wa-I-Dawla, which made it possible to correct
many errors.!* All corrections and emendations are indicated in the footnotes,!?
as are the parallels with Ibn Rabban’s tract,!® which are quoted in full, highlight-
ing the extent of Abu [-Husayn’s indebtedness to the earlier author. Biblical
names have been corrected on the basis of the Arabic translation of the Bible,
published in 1998 in Lebanon by the Bible Society. The numbers in square
brackets that appear in the edition and the translation refer to the pages in the
Qom edition of the Mungidh.
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Translation

[504] Among the clear proofs of [Muhammad’s] prophethood are the annuncia-
tions of him [found] in the books of the prophets (peace be upon them), of the
spread of his call, the appearance of his religion, the victory of his tribe, and the
cultivation of his country and his desert.

This was stated by Shaykh Abu l-Husayn in his Ghurar, where he says:
“Among this is what is [stated] in the ninth chapter of [505] the first book (sif7)!,
namely that when Sarah became angry at Hagar?, the angel of God (exalted is
He) appeared to [the latter] and said: ‘O Hagar, where are you going and where
are you coming from?’ She said: ‘I am fleeing from my mistress Sarah’. And he
said to her: ‘Go back to your mistress and submit to her, for God will multiply
your seed and your offspring?; you will conceive* and give birth to a son, and
you will name him Ishmael, because God (exalted is He) has heard [of] your self-
denial and your humility; he will be a wild ass of men®; his hand will be above
(fawq) everyone’s hand, and the hands of everyone will be stretched out to him
in submission, and he will live on the borders of the land of all his brethren.’
This is how Ibn Raba’ al-Tabari transmits it, and some copies have ‘Ibn Rabban
al-Tabib’ (the physician).

Said Shaykh Abu I-Husayn: I heard a certain Jew transmit it as follows: “His
hand will be on all and the hands of all will be on him,” for, he said, what we
encounter in Hebrew is “badh bikal wa-badh kal”®, and he claimed that this pas-
sage may either imply that he” exercises control, or [rather] that his hand is on
everyone in the sense that he associates with everyone.

The method of reasoning in this saying [by the Jew] is that [the verse] is issued
as an annunciation, but it is not conceivable that the angel should bring tidings

1 In fact Gen. 16:6-12.

In the Arabic text Sarah is the object of Hagar’s anger instead of the other way around as
in Gen. 16:6. Cf., however, Ibn Rabban, Din wa-dawla, p. 67: lamma harabat Hajar min
Sarab.

Cf. Ibn Rabban, Dz wa-dawla, p. 67, with slight variants, one of which is, however, signifi-
cant: Ibn Rabban follows the Biblical text in putting the words “I will multiply your seed”
into the mouth of the angel, whereas in the version presented here the angel states that
God will multiply Hagar’s seed, thus avoiding the theologically problematic suggestion
that anyone but God has the power to do so. It is not clear whether Abu |-Husayn imple-
mented this change or whether his Vorlage already contained the variant reading.
According to Gen. 16:4, Hagar was already pregnant by this time.

The Arabic has ‘ayn al-nas, instead of ‘ayr which is required by the Hebrew. Ibn Rabban
discusses in detail why the nick-name “wild ass” particularly suits Ishmael; see Din wa-
dawla, p. 72; Religion and Empire, pp. 83f. ‘Ayr would have suited the purpose of the Mus-
lim author since in Arabic it also has the meaning of lord, chief or king.

6 Hebrew: yado ba-kol ve-yad kol bo; see Gen. 16:12.

The text actually has “his hand”, which is awkward in translation.
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of injustice and oppression on behalf of God (exalted is He) and of a matter that
was not fulfilled without lying about God (praised be He).

Now, it is well known [says Abu |-Husayn] that Ishmael and his offspring did
not exercise control — meaning in the larger part of the world and among the
majority of nations — nor did they associate with everyone and intermingle with
them, their hands being on all of them and the hands of all on them, except in
Islam, because before Islam they had been confined to the desert and did not
venture to enter the perimeters of the Arabs and of Syria, except with great
trepidation.

But when Islam came, they took possession of the East and the West through
Islam, and they intermingled with the nations and settled down in their coun-
tries, and the nations mingled with them and became involved with them and
betook themselves to them and made the pilgrimage to their ¢ibla and entered
their desert in order to be close to the Ka‘ba and to receive the sciences of the re-
ligion from Medina or Mecca.

[506] If the Prophet were not truthful, as [the Jews] claim, then this approach
on the part of the nations, and the [Muslims’] mingling with the nations, and
the nations’ mingling with them would constitute disobedience to God and ex-
changing obedience to Him and His religion for disobedience of Him and obe-
dience to Satan, and God (mighty and exalted is He) is far above annunciating
something of this nature.

In the eleventh chapter of the fifth book it says, quoting Moses (peace be upon
him): “The Lord your God will raise up a prophet for you like me from among
you and from among your brethren, so hearken”.?

In this [same] chapter [we find]: “The Lord said to Moses (peace be upon
him): “I am raising up for them a prophet like you from among their brethren,
and whichever man who does not hearken to my words that this man will con-
vey from me in my name, [ shall take revenge on him”.

Said the Shaykh [Abu I-Husayn al-Basri]: I have seen in the Torah after His
saying “from their brethren” [the following words]: “And I will put my word in
his mouth and whichever man who does not hearken to the words that he will
speak in my name, I shall take revenge on him.”10

This saying demonstrates that the prophet whom He raises up is 7ot from
among the Children of Israel, because if someone addresses a certain people and
says to them: “I will raise up a man from among your brethren,” it will be con-
cluded from this that he will not be from among themselves, like when someone
says to the Banu Hashim: “there will be a leader (i#am) from among your breth-
ren,” it will be understood from this that he will not be from among the Banu

8 Ibn Rabban, Din wa-dawla, p. 73; Religion and Empire, p. 85; cf. Deut. 18:15.
9 Ibn Rabban, Din wa-dawla, pp. 73f.; Religion and Empire, p. 85; cf. Deut. 18:18-19.
10 Cf. Deut. 18:18.
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Hashim [themselves]. Now, every prophet who was sent after Moses was not
from among their brethren, being from the Children of Israel [themselves]. The
Prophet, however, (peace be upon him) was from among their brethren, because
he was from the children of Ishmael, and Ishmael was the brother of Isaac. If this
annunciation had been of a prophet from among the Children of Israel, it would
be meaningless, because God (exalted is He) had already sent many prophets
from among the Children of Israel after Moses.

[Abu I-Husayn] said: A certain Jew told me that they believe that after Moses
no other prophet will come from among the Children of Israel.!! This, now, con-
firms what we have said, about the annunciation being of a prophet from among
others than themselves.

[507] If they say: “His saying ‘from among you’!? precludes that the reference
is to Muhammad, because he did not rise up from among the Children of Is-
rael,” it will be said: But he 4id actually rise up from among them, for he rose up
in the Hijaz and received his mission in Mecca, and emigrated to Medina, where
his affair was accomplished. Now, around Medina there were Jewish towns, such
as Khaybar, [those of] the Bant Qaynuqa“ and Nadir, etcetera, and moreover,
the Hijaz is situated close to al-Sham (Greater Syria) and the majority of Jews
were at the time in al-Sham. Therefore, whoever rises up in the Hijaz has in fact
risen up from among them, because he is not far removed from them.!3

[t says in the twentieth chapter of this book: “The Lord came from Mount Sinai,
and rose up for us from Se‘ir and appeared from Mount Paran, while with him at
his right hand there were the masses of holy ones, and he granted them the
power and caused them to be loved by the nations, and invoked a blessing on all
his holy ones.”’* Mount Paran, now, is in the Hijaz, for it says in the Torah that
Ishmael learned archery in the desert of Paran,!® and it is known that he was only
ever in Mecca.!®

Said the Shaykh [Abu I-Husayn]: I have read in the handwriting of Ibn al-
Kufi in Kitab manazil Makka'” that he says: “A number of Bedouin of Ma‘din

The Jewish interlocutor probably means that there will be no further lawgiver after Moses.
12 As in Deut. 18:15.

Although the verse cited is often used by Muslim polemicists and apologists, I have not
seen this particular argument elsewhere.

14 See Deut. 33:2f.

15 Cf. Gen. 21:20f.

16 Cf. Ibn Rabban, Dz wa-dawla, pp. 74f.; Religion and Empire, pp. 86f.

17 On the bibliophile Abu -Hasan ‘Ali b. Muhammad b. ‘Ubayd b. al-Zubayr al-Asadi,
known as Ibn al-Kafi (254-348/868-960), see Sezgin, Geschichte des Arabischen Schrifitums,
vol. 1, pp. 384f. The title Kitab manazil Makka does not necessarily refer to a work by Ibn
al-Kafi himself; he was in the habit of annotating the volumes in his well-stocked library,
and Ibn al-Nadim’s frequent references to information he read bi-kbatt Ibn al-Kifi, for ex-
ample, may well refer to notebooks by Ibn al-Kufi or to the catalogue of his library that he
himself compiled and annotated.
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Bani Sulaym, not just one or two, told me that the dilapidated house which is
located two-and-a-half miles before the quarry (ma‘din) was called Rayyan; it was
the house before the present one and we nowadays call it the Old Quarry. The
mountain in which the quarry is located is called Faran; I found it accurately vo-
calised.”® He said: “It is located slightly to the left of the road [...].”!" He said:
“Beyond it are two mountains, one of them called Yaramram?® and the other al-
‘Alam. Yaramram is situated to the right of the ascent to Mecca, and al-‘Alam to
the left of it, and between them and Faran are Qulwa?! and Maji* Allah, which is
the place where His revelation and His messengers appeared.”

If [the Jews] say: What is meant by this [verse cited above] is the arrival of Ish-
mael to the desert of Paran when he was one of the [508] friends of God, they
will be told: “But it said [earlier] ‘and he granted them the power,” but no power
was granted there after Ishmael dwelled there, nor did any multitudes of holy
ones gather there.”

One of them said: What is meant by this [verse] is that when the fire appeared
from Mount Sinai, another fire appeared [simultaneously] from Se‘ir as well, and
also from Mount Paran, and spread from those places.??

It will be said [to them]: That is not correct, because if God (exalted is He)
created a fire or something else in a certain place, it would not be said “God
came from that place,” except if [this event] were followed by a revelation, or if a
[divine] punishment struck that place, or something like that. According to what
you have [in the Torah] the appearance of the fire was neither followed by a
revelation nor by [divine] speech except on Mount Sinai, so it should actually
[only] say: “God came from Mount Sinai,” but not “He appeared from Se‘ir and
from Mount Paran,” just like it is not said: “God came from the clouds,” if what
came from the clouds were fire and flames, such as appear on the days of spring.

[Abu I-Husayn] said: Also, in the book of Habakkuk we find clarification of
what we have said, namely:

“God came from Mount Sinai,?® and the Holy One from Mount Paran.
Heaven was eclipsed by the splendour of the Praised One (Mubammad), and the

18 For the location of Ma‘din Bani Sulaym, see the map in Michael Lecker, The Bani Sulaym.

A contribution to the study of early Islam, Jerusalem 1989, p. xiii.
19" Here follow two obscure words.
20 On Mount Yaramram, see Aba ‘Ubayd ‘Abd Allah b. ‘Abd al-‘Aziz al-Baksi, MuSam ma
istaGam min asmi@ al-bilad wa-I-mawadi, ed. Mustafa al-Saqqa, 4 parts in 2 vols., Cairo
1417/1996, vol. 4, pp. 1347, 1393.
Oulwa literally means highest point, summit.
The point being made here is that God’s light shone forth from various places at the same
time, and not at three consecutive periods, representing the times of Moses, Jesus and
Muhammad respectively, as is held by Abu I-Husayn and Muslim apologists before and af-
ter him.
Ibn Rabban, following the biblical text, has j@’a llabu min al-Tayman: God came from Te-
man (i.e., Yemen).
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earth was filled with his praise (hamd). The rays of his sight shall be as the light,
and he shall encircle his country with his might. Death goes before him, and
birds of prey accompany his armies. He stood and measured the earth, and he
contemplated the nations and watched them. The everlasting mountains were
scattered, and the perpetual hills bowed. The curtains of the land of Midian
trembled, and he took possession of the everlasting ways. God was displeased
against the rivers. Your anger is in the rivers, and the wrath of your boldness is in
the seas. You rode on horses, and went up on the chariots of salvation and help.
You shall be filled in your bows to overflowing, and the arrows shall surely be
drenched at your command, O Praised One (Mubammad). The earth shall be
cleft with rivers. The mountains saw you and trembled, and the showers of the
torrent passed away from you. The abysses gave a howl of fear, and lifted up
their hands in dread and alarm. The sun and the moon stood still in their course,
and the armies marched at the flash of your arrows, and at the shining of your
spears. You shall subjugate the earth in anger, and tread upon the nations in
wrath, because you came forth for the salvation of your nation, and for the de-
liverance of the inheritance of your fathers.?* [509] Thus transmitted Ibn Rab-
ban al-Tabari.2>

Said [Abu I-Husayn]: As for the Christians, I have seen in their transmission “He
appeared from Mount Paran, and heaven was shot through with the splendour
of the Praiseworthy One (al-mahmiid), and the arrows shall be drenched at your
praiseworthy command, because you came forth for the salvation of your people
and the deliverance of your Messiah.”

He said: From the Syriac is transmitted, instead of His saying “and he con-
templated the nations and watched them”: “he distressed the nations”.

Instead of “the abyss gave a howl”: “the abyss raised its voice and started to
extend its arms”, meaning, those who had had little power in the army now rose
up.

And His saying “The everlasting mountains were scattered” means: the kings
and those high in power were brought low.

“The sun and the moon stood still in their course to be illuminated by the
flash of your arrows and the shining of your spears”, that is: what happened is
that as a result of the multitude of your troops and the multitude of their weap-
onry, its rays eclipsed the rays of the sun and the moon, veiling both of them so
that they sought after him in their need. This [is said] by way of emphasis; this
characteristic is found in the Prophet (peace be upon him) and his nation.

“And the Holy One [came] from Mount Paran and heaven was eclipsed by
the splendour of the Praised One (Mubammad),” implies that his coming

24 See Hab. 3:3-13.
25 Ibn Rabban, Din wa-dawla, pp. 103f.; Religion and Empire, pp. 119f.
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brought about that which we have mentioned, and this occurred only with the
coming of Muhammad (peace be upon him), and not, as they claim, through the
fire that appeared from Mount Paran when God spoke to Moses (peace be upon
him) [on Mount Sinai]. Don’t you see that when a person says: “Zayd came in
to us and the house shone and was filled with joy,” this implies that this was be-
cause of his arrival and followed upon it?

As for their transmission “from the resplendence of al-Mabmid,” it is in the
sense of mubammad, because both mabmid and mubammad indicate the one[s]
to whom the praise (pamd) befell. In Syriac, they are mashiba and mashyiha re-
spectively, that is, mubammad and mabmid, and therefore [510] if a speaker of
Syriac (Suryani) wants to praise God, he says: “mashyiapa laha,” and this word of
his mashyiha means praise (al-hamd) and laha is God. This transmission of theirs
does not prejudice us, for except for Muhammad (peace be upon him), no one
came from Mount Paran who possesses this characteristic (sifa).2°

If [the Jews] say: The one intended is God [himself at the time] when the
Messiah comes, and therefore it has at the end of the saying “and the salvation
of your Messiah,” it will be said: “It is not allowed to describe God as if He were
riding horses or as if the rays of His sight are like the light, or as if He took pos-
session of the everlasting ways, and we cannot abandon the apparent sense of
these expressions without necessity.

Also, he mentions these expressions following upon his saying “And the Holy
One [came] from Mount Paran”. According to them, [however,] the Messiah will
not come from Mecca or the Hijaz. Therefore, we know from this that the refer-
ence in this saying is to a person who comes from the Hijaz and in whose wake
will occur that which He mentioned in the way of crossing the seas and the riv-
ers, just like the Muslims crossed the Tigris into al-Mada’in.?’

As for His saying: “the deliverance of your Messiah,” behold, Muhammad (may
God bless him and grant him salvation) saved the Messiah (peace be upon him)
from the lies of the Christians and the slander of the Jews about him.

In the transmission of the Jews [it says]: “The Lord came from Mount Sinai
and the Holy One from Mount Paran eternally (sarmadan),” and this precludes
that it is the appearance of fire from Mount Paran and requires that what is in-
tended is the revelation and the eternal law (al-shar al-da’im).

26 For a similar attempt to find a Syriac parallel to the names Mubammad, Abmad and

Mahmid and thus to demonstrate that the prophet of Islam is mentioned in the Bible by
name, see Ibn Rabban, Dz wa-Dawla, pp. 75, 77, 88, 90, 93f; Religion and Empire, pp. 88f,
90, 103, 105, 108. As I have shown elsewhere, Ibn Rabban was not the first one to employ
this method of tracing the Prophet’s name in scripture; see my Muslim Writers, pp. 144f.

27 Ctesiphon, the ancient capital of the Persian empire.
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In the Book of Isaiah, in the 227 or the 27t chapter [it is said]: “God said to her
— that is, Mecca?® - Arise, and make your lamp shine, for your time has come
near and the glory of God is rising upon you. For darkness has covered the earth,
and fog has overspread the nations. The Lord shall shine upon you, and he will
cause His glory to be seen upon you. The nations shall come to your light, and
the kings to the brightness of your rising. Lift up your sight to what is around
you and contemplate, for they shall all gather themselves unto you [511] and
make pilgrimage to you.?’ Your sons will come to you from a remote country,
and your daughters will be nursed in canopies and on couches. And when you
will see this, you will rejoice and be delighted, because the treasures of the sea
shall be turned [over] to you, and the armies of the nations shall make pilgrim-
age to you3? until you will throng with camels and your land will be too small to
contain the files [of animals| that shall gather to you. The rams of Midian and
the rams of Zufar3! will be led to you, and the people of Sheba shall come to
you and tell of the favours of God, and they shall praise Him, and all the flocks
of Kedar shall come to you and the lambs of Nebaioth shall serve you. They will
offer on my altar what pleases me, and then I will renew praise (bamd) to the
house of my laudation (mabmada).>?

These characteristics are all to be found in Mecca, for indeed the land has be-
come too small to contain the files, that is, the assembled trains of camels, and
the armies of the nations [do] make pilgrimage to it, and the treasures of the sea
are [indeed] turned over to it. In one transmission [it says]: “the riches of the
sea, until more of it is carried there than to any other city”.

Said the Shaykh [Abu l-Husayn al-Basri]: A curious thing occurred to me with
regard to His saying “I will renew praise (bamd) to the house of my laudation
(mabmada),” and also concerning His saying “the people of Sheba shall come to
you and tell of the favours of God and they shall praise Him,” namely, that the
Arabs would [already] chant the talbiya before Islam, saying: “At your command,
you have no partner save the one who is yours; you have dominion over him
and whatever he possesses.” Then Islam renewed it [as follows]: “At your com-

28 Cf. Ibn Rabban (Din wa-dawla, p. 98; Religion and Empire, p. 109), who introduces the pas-

sage quoted by saying that it is addressed to Hagar and to Mecca, the birthplace of her

children.

Wa-yahujjanaki; the biblical text has nothing remotely similar to this interpolated Islamic

expression which is already present in Ibn Rabban’s version; see Ibn Rabban, Din wa-

dawla, p. 95; Religion and Empire, p. 110.

30 The biblical text has the much more neutral “they will come”.

31 The biblical text has Ephah, which is situated in the land of Midian, on the east shore of
the Dead Sea; Zufar, on the other hand, is a region in southern Oman, near the eastern
border of Yemen.

32 bn Rabban, Dz wa-Dawla, pp. 941.; Religion and Empire, pp. 109£.; cf. Isa. 60:1-7.
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mand, O God, at your command. All praise and bounty are yours, and all do-
minion. You have no partner!”.

This, now, is the praise (al-hamd) that God renewed for the house of His lau-
dation (mabmada), and it is the bounty of which the people of Sheba tell when
they make the pilgrimage, and by His saying “I will renew praise (hamd) to the
house of my laudation (mahmada), he means a praise (hamd) which is particular
to the House (i.e., the Ka‘ba), that is, it [this praise] is pronounced when one
goes there.

“The flocks of Kedar [that] shall come to Mecca” are the flocks of the Arabs, be-
cause Kedar is the son of Ishmael.

If it is said that Jerusalem?? is meant, and that [all of] this will come to pass in
the future, it will be said: It is inconceivable that the Wise One (al-hakim) should
say: “Your time has come near” with regard to something in the religion, and
then it does not come near; [512] and that that which does come near is a matter
which does not agree with His pleasure, which nonetheless He does not warn of.
Rather He says that something like this will happen somewhere other than Jeru-
salem, so do not be deceived by it.

If [the Jews] say that Isaiah could not possibly mention Mecca, and that every-
thing he says is about Jerusalem alone, it will be said : but [Isaiah] had already
mentioned the characteristics of Mecca and the desert and what proceeds from it
to the lands of al-Ahwaz and al-Mahin34; don’t you see what is [written] in the
tenth chapter, viz. “You will come to the land from the direction of the Yemen
and from a remote country and from the land of the desert, swiftly and rapidly
like tempests and storms from the winds?”3> Then he says: “Rise, O lands of al-
Ahwaz and Jabal al-Mahin, for everything you used to compete for and dispute
about has ceased.’¢” Then he says: “The Lord said to me: Go and set the guard
on the watchtower, to report to you what he sees. And what he saw were two rid-
ers, one riding an ass, the other a camel. And as he was thus, behold, one of the
riders approached saying: ‘Fallen, fallen is Babylon, and her graven idols are bro-
ken unto the ground. That which I have heard from the god of the children of
Israel I have declared to you™3?

In some transmissions it has, instead of his saying “behold, ore of the riders ap-
proached”: “fwo horsemen approached, and when the guard saw the two of

33 Or perhaps “the Temple”; Bayt al-Maqdis can mean either.

34 The biblical text has Elam, as does Ibn Rabban; al-Ahwaz is the capital of the Iranian
province of Khuzestan, ancient Elam; Ibn Rabban, too, has Mahin, which stands for bibli-
cal Media.

35 Cf. Ibn Rabban, Din wa-dawla, p. 82; Religion and Empire, pp. 95f., and cf. p. 97. Interest-
ingly, our text is slightly more detailed here than Dir wa-dawla. Cf. Isa. 21:1-10.

36 Cf. Isa. 21:2.

37 Cf. Isa. 21:6-10.
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them, he cried: Babylon is fallen”. Said the transmitter: this is an allusion to two
persons at whose hands Babylon was destroyed, namely Aba Bakr and ‘Umar.
This transmission, now, is from the Hebrew.38

In the sixteenth chapter of Isaiah, it says: “Let the parched desert land rejoice,
and let the wilderness and the desert be glad, let them rejoice and rise up like a
mountain goat, because they will be given the most praiseworthy (ahmad) beau-
ties of Lebanon, and something like the goodness of villages and luxuriant gar-
dens. And you will see the glory of God and the splendour of our God.?° This is
in the transmission of Ibn Rabban.*

He [Abu I-Husayn] said: I have seen in the transmissions of the Christians: “Let
the parched wasteland rejoice, and the plain be glad, [513] and let it bloom like
the henna plant in which the henna blossoms bloom, for they will be given the
beauties of Lebanon. [The Christians] do not mention abmad.

The Shaykh [Abu I-Husayn] said: It is transmitted from the Syriac: “for they will
be given the most praiseworthy (abmad) beauties of Lebanon”. I have learned
that in this place there is an expression that some of them have dropped, or per-
haps some of them have distorted (gad harrafabu). But it does not prejudice us
that this name [ahmad] is not present, for the people already know that there had
appeared in the arable land of Mecca luscious gardens and [all] kinds of fruits,
and also on the west bank of the Tigris at Basra, and out of the wasteland there
developed luscious gardens that everyone knows. This, now, occurred under Is-
lam, and the fact that it was annunciated implies the soundness of all that was
accomplished through it.

In the nineteenth chapter [of Isaiah we find]: “A crier cried in the wilderness,
saying: Prepare the way for the Lord, make straight in the desert the way for our
God, and the valleys shall be filled with water and to the point of overflowing;
the mountains and the hills shall be made low; the hillocks shall be levelled; the
rough ground shall be trampled, and the glory of the Lord shall be revealed and
everyone shall see it”.4!

His saying: “Prepare the way for the Lord” means: for the friends of the Lord
(awliy@ al-rabb).*?

Close to this [passage] is what we find in the tenth chapter of the book of
[saiah: “You shall lodge in the forest on the way to Duranim. Welcome the

38 As opposed to the Syriac, I assume. The fact that the transmitter, who quotes a version al-

legedly based upon the Hebrew, refers to the first Rightly-Guided caliphs may be an indi-
cation that the informant was a Jewish convert to Islam.

39 Cf. Isa. 35:1-2.

40 See Ibn Rabban, Diz wa-dawla, p. 85; Religion and Empire, p. 99. The text presented here
varies slightly from Ibn Rabban’s in the Mingana edition.

41 Tbn Rabban, Diz wa-dawla, p. 85; Religion and Empire, p. 99; cf. Isa. 40:3-5.

42 The purpose of this gloss is probably to neutralise a possible anthropomorphism.
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thirsty with water, O people of Yemen, and receive with your food the scattered
and dispersed people, because the sword has scattered them, and their dispersion
was from fear of sharp blades, bent bows and fierce and endless warfare.”®

This is a clear reference to the Arabs and their attacks on the lands of Persia
and Byzantium, when beforehand they had been dispersed by the raids of
Shapur Dhu l-Aktaf against them*t, and the Persians and the Byzantines con-
fined them to their desert.

[514] In the twentieth chapter of Isaiah, and it is also mentioned in the 153 of
the Psalms of David, according to what I have seen (though Ibn Rabban al-
Tabari says that it is in the 5274 one) we read: “Let the wilderness and its towns
rejoice, and let the land of Kedar turn into meadows; let the inhabitants of the
caves praise [God], and shout the Lord’s praises (pamd al-Rabb) from the tops of
the mountains, and let them spread His glorification, for the Lord shall come as
a mighty man, as a man stirring and raging and imperious, and he shall rebuke
and demonstrate His power and kill His enemies.”*

Kedar, now, is the father of the Arabs and the son of Ishmael, and the land of
Kedar is Mecca, which was turned into a meadow.

He had already related that something will come from God (exalted is He)
which will bring revenge upon the enemies, and the fact that he ascribes it to
God indicates that it is true and not false, and he indicates this also in his saying:
“let the inhabitants of the caves praise [God], and shout the Lord’s praises,” be-
cause of what will come to pass in the way of killing the enemies.

And his saying “Let the wilderness and its towns rejoice, and let the land of
Kedar turn into meadows” points to the fact that something comes from God
that will bring aid to this place and aid to its people, and that He does not wreak
vengeance on all its people, which is in accordance with his saying in the tenth
chapter: “The rule will come to you from the direction of the Yemen and from
the desert land,” and with his saying in the twentieth chapter: “The weak and the
poor seek water, and there is no water for them; their tongues have dried with
thirst, and I, the Lord, will answer their call on that day, and I will not forsake

43 Ibn Rabban, Din wa-dawla, p. 84; Religion and Empire, pp. 97f.; cf. Isa. 21:13-15.

4 On this Sasanid emperor, who reigned from 309 till 379 CE and led many expeditions
against the Arabs, see C.E. Bosworth, “Shapur,” in Encyclopaedia of Islam. New Edition, vol.
9, p. 309, where his nickname is explained as follows: “Arab captives had their shoulders
pierced or dislocated, whence Shapur’s nickname in the Arabic sources of Dhu l-Aktaf,
“the man of the shoulder-blades.”

45 Ibn Rabban, Din wa-dawla, pp. 78f.; Religion and Empire, pp. 91f. The text is included by
Ibn Rabban among the prophecies of David about Muhammad. He mentions that it is
from the 15274 Psalm - rather than the 5279 as stated by Abu -Husayn al-Basti — but adds
that it is attributed to Isaiah. It does in fact correspond with Isa. 42:11-13. According to
Mingana (Religion and Empire, p. 92 n. 1) these verses from Isaiah, together with Exod.
15:1-21 and Deut. 32:1-43, are incorporated with the Psalter in the East Syrian or Nes-
torian breviary.
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them, but I will open for them rivers in the mountains and I will make fountains
flow between the wastelands, and will create pools in the desert, and will make
springs of water flow in the dry land; I will grow in the deserts and the waste-
lands pine trees, myrtle, and olive-trees, and I will plant in the arid desert the
magnificent cypress, that they may all see, and reflect, and know that [515] the
hand of God did this and that the Holy One of Israel created this.”®

These are the characteristics of the Arabs, because they were in the parched
lands, then great reservoirs welled up in the desert areas and between the moun-
tains, and rivers flowed west of Basra,*” which had till then been arid, and all this
came to pass under Islam.

This was subsequently confirmed in the twenty-first chapter [where he says]:
“I create a new thing, and you will see it and know it; let the beasts of the desert
praise me and exalt me, from the jackals to the ostriches, because I have caused
water to flow in the desert, and have made rivers flow in the country of Ashimun
in order that my chosen nation drink from them, and may the nation that I have
chosen drink from them.”*8

God confirmed the truth of this report through the reservoirs He brought into
being under Islam and the rivers in the desert, so that the pilgrims may drink of
them; now the country of Ashimun is the wasteland.

Everything we have mentioned shows that the book of Isaiah is full of references
to the desert and the lands of the Arabs and the annunciation of what He would
bring about there under Islam, and they cannot divert it[s application] to the
Messiah whom they are awaiting, for the Christians do not see it that way, nor
do the Jews [themselves] hold that he will come from the lands of the Arabs and
the mountains of Paran, and because the frequency of the references to the de-
sert indicates that the one who is being annunciated has a special connection
with the desert. They, however, believe that the one they are awaiting will come
from the lands of the Byzantines, while the Jews are dispersed over the lands.
Also because it is clear from the ninth chapter of the book of Ezekiel that the
one who appears from the desert will bring about the ruin (batf) of the Jews, as
follows: “Your mother is planted on the water in your blood; she is like the vine
which brought forth its fruits and its branches, through many waters. Branches
sprang up from it like rods, strong and standing high up over the branches of the
nobles and the rulers, and their boughs and branches became lofty and surpassed
the others, and their statute was enhanced by their height and the intertwining
of their branches. But it was not long before that vine was plucked up in fury
and beaten down [516] to the ground, and the hot winds burned up its fruits; its
strength was scattered and the rods of its might withered, and the fire came upon

46 Tbn Rabban, Din wa-dawla, pp. 88f.; Religion and Empire, p. 103; cf. Isa. 41:17-20.
47 The reference may be to the many canals that were dug in the Basra area.
48 Ibn Rabban, Din wa-dawla, p.89; Religion and Empire, p. 104; cf. Isa. 43:19-20.
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them and consumed them. At that a plant was planted in the desert and in the
neglected, barren and thirsty land and fire came out of its lofty rods and con-
sumed its fruits until not one strong rod remained of them, nor a branch that
rose up for the power of authority”.#° This is the transmission of Ibn Rabban.

In the transmission of the Christians [we find]: “And [fire] came out of its
chosen rods” and from the Syriac is transmitted “selected”, and they do not
deny that this saying appears in condemnation of the Jews and about God’s
wrath at them.

Said the Shaykh [Abu I-Husayn]: This demonstrates that of their power there
remains a remnant that will be eliminated by the plant that was planted in the
desert land, and his saying “from its selected rods” shows that he is a prophet
from God, and this is only true with regard to the Prophet (peace be upon him),
for the sovereignty of the Jews ceased to be and none of it was left apart from
slight remnants in the area of the Hijaz such as in Khaybar and other towns, and
it ceased to exist through the selected rod that emerged from the plant that was
planted in the desert. This plant, now, is the Prophet (peace be upon him), and
the selected rod is “Ali b. Abi Talib (peace be upon him), and those who were
with him at the time when he conquered Khaybar.>®

In the first chapter of the book of Zephaniah [is written]: “O you people, wait for
the day in which I shall rise up to witness, for the time has come to show my de-
cision to gather the nations and bring together the kings to pour forth upon them
my wrath and my painful punishment, and the earth shall be consumed with the
fire of my anger and disapproval. There I will renew to the nations the chosen
language, that all may taste the name of the Lord, and serve him together in
common obedience, and bring [me] sacrifices from beyond the rivers of Kush”.!

[517] Now, it is known that the Arabic language was chosen and has spread
over the earth, for it has gained currency in the entire East, in the seas and in the
mountains after it had previously not been spoken there.

Said the Shaykh [Abu l-Husayn]: As for Iraq, al-Sham, the Jazira, Egypt and
the lands of the Maghrib, it was not spoken there at all, but then after Islam en-
tered the[se countries] Arabic made its mark on their people to the point that a

49 Tbn Rabban, Din wa-dawla, pp. 109f. Religion and Empire, p. 128; cf. Ezek. 19:10-14.

50 At first sight this passage seems to reveal Shi‘ite sympathies on the part of Abu I-Husayn
al-Basri, but this is inconclusive in view of the fact that the role of ‘Ali in the conquest of
Khaybar is acknowledged by Sunnis as well as Shi‘is. Moreover, he wrote a refutation of
Twelver Shi‘ite conceptions of the imamate (which was in turn refuted by Imami scholars);
see Schmidtke and Ansari’s introduction to Khulasat al-nazar, p. x n. 17. It is of course pos-
sible that the addition about “Ali is to be attributed to al-Himmasi al-Razi who was a
Shi‘ite.

51 Tbn Rabban, Dz wa-dawla, pp. 104f.; Religion and Empire, p. 121; cf. Zeph. 3:8-10. In He-
brew, the last two verses read: Ki-az ehefokh el-‘ammim safah berurah li-qro kulam be-shem
Adonay le-‘avdo shekbem ebad / me-‘ever le-nabare Kush (...). The Arabic has al-lugha al-
mukhtara, which does not correspond with the Hebrew.
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youngster would only learn Arabic well as he was growing up, while the matter
had been different before Islam.

[Abu [-Husayn] said: I used to be amazed at this, until I read this chapter
from the book of Zephaniah, for then I knew that God had renewed this lan-
guage through this shari‘a which came to take revenge on the kings of the fara-
way countries and to bring down their rule, and this demonstrates that it came
from [God].

One of them transmitted: “There I shall renew to the nations the chosen
shafa,5?” but this does not contradict this [other] transmission, for shafa means
language, just like Zsan (tongue) means language. For they say “the people of the
tongue say,” when they mean “the people of the language” (ahl al-lugha), and
they say: “in the Arabic tongue (/isan al-“Arab) it is so and so,” when they mean
“in the language of the Arabs”. What clarifies what we have said is that it is not
possible that He intended by this the regeneration of the shafa in the literal
sense, because He had created its variety before that and God did not renew it at
this time.

They may say: By the renewal of the shafa he meant the renewal of the praise
given to God, and this is the chosen shafa.

But they will be told: That is not correct, because if you mean that He will re-
new the act of praising God, that is impossible, for the people are the ones who
praise God and perform [that precept] and if you mean that He will renew the
command to praise and worship him, that has been issued by God before; but we
know that He will renew the worship and speech in a [certain] language, and He
will cause certain nations to be marked by it, and this is the worship he renewed
through the recitation of the Qur’an, the call to prayer, the call to rise for prayer,
the sermon, the utterance of the profession of faith, the supplication during the
ritual prayer and the [...]°* and through the fact that God made the Arabic lan-
guage the mark for regions whose people had theretofore not been marked by it.

[518] These are the annunciations of the Prophet (peace be upon him), his re-
ligion and his nation, and when a righteous person contemplates what God says,
to the effect that He was going to send a prophet from among the brethren of
the Children of Israel, and that He would come from Mount Paran, and the say-
ing of the angel “the hand of Ishmael is above the hands of all,” the saying of
Habakkuk “the Holy One came from Mount Paran,” and that He caused this to
be followed by wars and domination over the lands; [then if one] learns what
[saiah said about the flourishing of the land of Kedar and of the desert and the

52 Hebrew safah, language, also means lip, as Arabic shafz which does not, however, have the

related meaning of language.

53 Rather than God himself; He does not praise himself.

54 Lacuna in text.

55 The following section is probably to be attributed to al-Himmasi, as opposed to the re-
mainder of the text which is taken from Abu I-Husayn al-Basti’s Ghurar.
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large quantities of water in it so that the people would drink of it, then what is
mentioned in the book of Ezekiel, that He planted a plant in the desert and de-
stroyed the rest of the dominion of the Jews until no sovereignty remained with
them; then what is in the book of Zephaniah about the renewal of the chosen
language; [if he contemplates all of this], this righteous person will know that
only the Prophet (peace be upon him) and his nation [can be] intended.

If the prophethood of our chosen Prophet (peace be upon him) has [thus]
been determined and established, this acknowledgement and confirmation must
apply to everything he brought in the way of revealed laws and accounts and re-
ports, in accordance with what has been referred to above.

Now, since among the sum of things that [Muhammad] brought there is the
promise of reward (alwa‘d) for the obedient, and the threat of punishment (a/
wa‘id) for the unbelievers and sinners, it is appropriate that I should present the
discussion of the promise and the threat after the discussion of his prophethood
(peace be upon him and his family).
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